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COMMENTARY

ONA

HARMONY OF THE EVANGELISTS
MATTHEW 21:10-22; MARK 11:11-24;
LUKE 19:39-48

M atthew 21:10-22 Mark 11:11-24 Luke 19:39-48

10. And when he entered 11. And the Lord entered 4+  39. And some of the
into Jerusalem, the whole city into Jerusalem, and into the Pharisees out of the multitude
was moved, saying, Who isthis? temple; and when he had looked said to him, Master, rebuke thy
11. And the multitudes said, around on all things, and it was disciples. 40. To whom he said,
This is Jesus the prophet of now evening, he went out to | say to you, that if these be
Nazareth in Galilee. 12. And Bethany with the twelve. silent, the stones will cry out. 8
Jesus entered into the temple of 12. And the next day, whenthey (A little after.) 45. And having
God, and drove out all that sold departed from Bethany, he was entered into the temple, he began
and bought in the temple, and hungry. 13. And when he saw at to drive out those who sold and
overturned the tables of the a distance a fig tree having boughtinit, 46. Saying to them,
money-changers, and the seats leaves, he came, if perhaps he Itiswritten, My houseisahouse
of those who sold doves; wouldfind anythingonit.>And of prayer; but you have made it
13. And said to them, It iswhen he came to it, he found a den of robbers. 47. And he
written, My house shall be called nothing but leaves; for it was not taught daily in the temple. And
a house of prayer; but you have the season for figs. 14. And thechief priests, and scribes, and
made it a den of robbers. Jesus answering said o the fig rulers of the people, sought to
14. Andtheblind and lame came tree, Let no man eat fruit from put him to death, 48. And did
to him in the temple, and he thee henceforth forever. And his not find what to do; for all the
cured them. 15. When the chief disciples heard it. 15. And they people hung upon hislips, while
priests and the scribes saw the come to Jerusalem. And Jesus they were hearing him.
wonderful works which he did, entered into the temple, and
and the children crying in the began to drive out those who
temple, and saying, Hosanna to sold and bought in the temple,
the Son of David! They were and overturned the tables of the
enraged, * 16. And said to him, money changers, and the seats
Hearest thou what these say? of those who sold doves;

And Jesus saith to them, Yes; 16. And did not suffer any man
and have you never read, Out of to carry a vessel through the
temple. 17 And taught, saying

“Ainsi le Seigneur entra;,” — “thus the Lord entered.”

4
8 “Les pierres soudain crieront;” — “the stones will suddenly cry out.”

5 “1l y alapour veoir s'il y trouveroit quelque chose;” — “he went to it to see if he would find anything on it.”
1 “llsen furent indignez;” — “they were enraged at it.”
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the mouth 2 of infants and to them, Is it not written, My
sucklings thou hast perfected house shall be called by all
praise? 17. And, leaving them, nations a house of prayer? But
he went out of the city into you have made it a den of
Bethany, and lodged there. robbers. 18. Andthescribesand
18. And in the morning, chief priestsheardit, and sought
returning to the city, he was how they would put him to
hungry. 19. And when he saw a death; for they dreaded him,
fig tree near the road, he came because the whole multitude
toit, and found nothing onit but admired his doctrine. 19. And
leaves only. And he said to it, when it was evening, he went
Let no fruit grow on thee out of the city. 20. And in the
henceforth forever; and morning, passing by thefig tree,
immediately the fig treethey saw that it was dried up
withered. 20. And when his from the root. ¢ 21. And Peter,
disciples saw it, they wondered, remembering, saith to him,
saying, How quickly is the fig Rabbi, 7 lo, that fig tree which
tree withered! 21. And Jesusthou cursedst is dried up!
answering said to them, Verily 22. And Jesus answering saith
| say to you, If you have faith, to them, Have faith in God.
and do not doubt, not only will 23. Verily | say toyou, Whoever
you do what has taken place in shall say to this mountain, Be
thefigtree, but also, if you shall thou removed, and thrown into
say to this mountain, Be thou the sea, and shall not doubt in
removed, and thrown into the his heart, but shall believe that
segq, it shall bedone. 22. And all what he saith shall be, he shall
things, whatsoever you shall ask have  whatever he  saith.
in prayer, believing, * you shall 24. Therefore | say to you,
receive. Whatever you ask, praying,

believe that you will receive it,

and you shall have it.

There is a difference between Matthew and Mark in their narrative of the withering of the fig
tree; for Matthew says that it was on the day after that Christ made a public appearance as King,
while Mark appears to throw it back to the following day. ° But the solution is easy; for they agree
in this respect, that Christ, on the day after that he made his solemn entrance into the city, cursed
the tree; only Mark states what Matthew had omitted, that the occurrence was observed by the

“Par la bouche;” — “by the mouth.”

“Estoit seché jusq’ aux racines;” — “was withered even to the roots.”

“Maistre;” — “Master.”

“Ayansfoy;” — “having faith.”

“Quelejour ensuyvant les disciples prindrent garde a ce qui estoit advenu a I’ arbre;”— “that, on the following day, the
disciples took notice of what had happened the tree.”

© W N oON
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disciples on the following day., So then, though Mark has stated more distinctly the order of time,
he makes no contradiction.

He appearsto differ more openly both from Matthew and from Lukein the narrative of chastising
the traders; *° for while both of them declare that Christ, as soon as he entered into the city and
templ e, drove out those who sold and bought, Mark simply saysthat helooked around on all things,
but has thrown back the driving of them out till another day. ** But | reconcile them in this way,
that Mark, not having spoken about the purifying of the temple, afterwards inserts it, though not
in its proper place. He relates that, on the first day, Christ came into the temple, and there looked
round on all things. » Now why did he look so earnestly, except for the purpose of correcting
something that was wrong? For, having been formerly accustomed to pay frequent visits to the
temple, it was not the novelty of the sight that affected him. Now as Mark ought immediately to
have added, that those who sold and bought in the temple were driven out of it, he saysthat Christ
went out of the city; but, having omitted what was worthy of being related, he insertsit afterwards.

But perhaps some will be more inclined to believe that, in this narrative also, Mark observed
the order of time, which the other two Evangelists had disregarded; for though they appear to
indicate an uninterrupted succession of events, yet asthey do not name a particular day, therewould
be no impropriety in dividing what we find to be connected in their writings. For my own part,
however, | prefer the conjecture which | stated first; for it is probable that this demonstration of
his power was made by Christ in presence of alarge multitude. But any one who will consider how
little care the Evangelists bestowed on pointing out dates will not stumble at this diversity in the
narrative.

Matthew 21:10. When he entered into Jerusalem. Matthew says that the city was moved, in
order to inform us that the transaction did not take place secretly, or by stealth, but in the presence
of al the people, and that the priests and scribes were not ignorant of it. Under this despicable
aspect of the flesh the majesty of the Spirit was apparent; for how would they have endured that
Christ should be conducted into the city, attended by the splendor of royalty, with so great danger
to themselves, if they had not been seized with astonishment? The substance of it thereforeiis, that
Christ’ s entrance was not made in a private manner, and that his enemies abstained from opposing
it, not because they treated him with contempt, but rather because they were restrained by secret
fear; for God had struck them with such alarm, that they dare not make any attempt. At the same
time, the Evangelist glances at the careless indifference of the city, and commends the piety of
those who havejust reached it; for when the inhabitants, on hearing the noise, inquire, Who isthis?
it is manifest that they do not belong to the number of Christ’s followers.

12. And Jesus entered into the temple. Though Christ frequently ascended into the temple, and
though this abuse continually met his eye, twice only did he stretch out his hand to correct it; once,
at the commencement of his embassy, ** and now again, when he was near the end of his course.
But though disgraceful and ungodly confusion reigned throughout, and though the temple, with its
sacrifices, was devoted to destruction, Christ reckoned it enough to administer twice an open reproof
of the profanation of it. Accordingly, when he made himself known as a Teacher and Prophet sent

10 “En I’ histoire des marchans chassez hors du temple;” — “in the narrative of the merchants driven out of the temple.”

n “Et puisil remet a I’ autre jour ensuyvant ceste reformation du temple;” — “and then he throws back to the other following
day that reformation of the temple.”

12 “Et |a regarda tout autour ce qui S'y faisoit;” — “and there looked all around at what was doneinit.”

3 “Quand il commencaa exercr son office d’ambassadeur;” — “when he began to discharge his office as ambassador.”

4
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by God, he took upon himself the office of purifying the temple, in order to arouse the Jews, and
make them more attentive; and this first narrative is given by John only in the second chapter of
his Gospel. But now, towards the end of his course, claiming again for himself the same power, he
warnsthe Jews of the pollutions of thetemple, and at the sametime pointsout that anew restoration
isat hand.

And yet there is no reason to doubt that he declared himself to be both King and High Priest,
who presided over the temple and the worship of God. This ought to be observed, lest any private
individual should think himself entitled to act in the same manner. That zeal, indeed, by which
Christ was animated to do this, ought to be held in common by all the godly; but lest any one, under
the pretense of imitation, should rush forward without authority, we ought to see what our calling
demands, and how far we may proceed according to the commandment of God. If the Church of
God have contracted any pollutions, all the children of God ought to burn with grief; but as God
has not put armsinto the hands of all, let private individuals groan, till God bring the remedy. | do
acknowledge that they are worse than stupid who are not displeased at the pollution of the temple
of God, and that it is not enough for them to be inwardly distressed, if they do not avoid the
contagion, and testify with their mouth, whenever an opportunity presents itself, that they desire
to see a change for the better. But let those who do not possess public authority oppose by their
tongue, which they have at liberty, those vices which they cannot remedy with their hands.

But it is asked, Since Christ saw the temple filled with gross superstitions, why did he only
correct one that was light, or, at least, more tolerable than others? | reply, Christ did not intend to
restore to the ancient custom all the sacred rites, and did not select greater or smaller abuses for
correction, but had only this object in view, to show by one visible token, that God had committed
to him the office of purifying the temple, and, at the same time, to point out that the worship of
God had been corrupted by a disgraceful and manifest abuse. Pretexts, indeed, were not wanting
for that custom of keeping a market, which relieved the people from trouble, that they might not
havefar to go to find sacrifices; and next, that they might have at hand those pieces of money which
any man might choose to offer. Nor was it within the holy place that the money-changers sat, or
that animals intended for sacrifice were exposed to sale, but only within the court, to which the
designation of thetempleis sometimes applied; but as nothing was more at variance with the majesty
of the temple, than that a market should be erected there for selling goods, or that bankers should
sit there for matters connected with exchange, this profanation was not to be endured. And Christ
inveighed against it the more sharply, because it was well known that this custom had been
introduced by the avarice of the priests for the sake of dishonest gain. For as one who enters a
market well-stocked with various kinds of merchandise, though he does not intend to make a
purchase, yet, in consequence of being attracted by what he sees, changes his mind, so the priests
spread netsin order to obtain offerings, that they might trick every person out of some gain.

13. Itiswritten. Christ quotestwo passages taken out of two Prophets; the onefrom Isaiah 56:7,
and the other from Jeremiah 7:11. What was written by Isaiah agreed with the circumstances of
the time; for in that passage is predicted the calling of the Gentiles. Isaiah, therefore, promises that
God will grant, not only that the temple shall recover its origina splendor, but likewise that all
nations shall flow to it, and that the whole world shall agree in true and sincere piety. ** He speaks,
no doubt, metaphorically; for the spiritual worship of God, which was to exist under the reign of

14 “A lavraye et droiet cognoissanc de Dieu;” — “in the true and right knowledge of God.”

5
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Christ, is shadowed out by the prophets under the figures of the law. Certainly this was never
fulfilled, that all nations went up to Jerusalem to worship God; and therefore, when he declares
that the temple will be a place of prayer for all nations, this mode of expression is equivalent to
saying, that the nations must be gathered into the Church of God, that with one voice they may
worship the true God, along with the children of Abraham. But since he mentions the temple, so
far asit then wasthe visible abode of religion, Christ justly reproaches the Jews with having applied
it to totally different purposes from those to which it had been dedicated. The meaning therefore
is: God intended that this temple should exist till no asasign on which al his worshippers should
fix their eyes; and how base and wicked isit to profane it by thus turning it into a market?

Besides, in thetime of Christ, that temple was actually a house of prayer; that is, solong asthe
Law, withits shadows, remained in force. But it began to be a house of prayer for all nations, when
out of it resounded the doctrine of the Gospel, by which the whole world was to be united in one
common faith. And though shortly afterwards it was totally overthrown, yet even in the present
day the fulfillment of this prophecy is manifest; for, since

out of Zion, went forth the law,
(Isaiah 2:2; Micah 4:2))

those who wish to pray aright must look to that beginning. | do acknowledge that there is no
distinction of places, for it is the will of the Lord that men should call upon Him everywhere; but
as believers, who profess to worship the God of Israel, are said to

speak in the language of Canaan, (Isaiah 19:18,)

so they are also said to come into the temple, because out of it flowed the true religion. It is
likewise the fountain of the waters, which, enlarged to an astonishing degree within a short period,
flow in great abundance, and givelifeto those that drink them, as Ezekiel (Ezekiel 47:9) mentions,
5 which, going out from the temple, spread, as Zechariah (Zechariah 14:8) says, from therising to
the setting sun. Though in the present day we make use of temples (or churches) for holding the
holy assemblies, yet it is for a different reason; for, since Christ was manifested, no outward
representation of him under shadows is held out to us, such as the fathers anciently had under the
Law.

It must also be observed, that by the word prayer the prophet expresses the whole worship of
God; for, though there was at that time a great variety and abundance of religious rites, yet God
intended briefly to show what was the object of all those rites, namely, that they might worship
him spiritually, as is more clearly expressed in the fiftieth psalm, where also God comprehends
under prayer all the exercises of religion.

But you have made it a den of robbers. Christ means that the complaint of Jeremiah (Jeremiah
7:11) applied equally well to hisown time, in which the templewas not less corrupted. The prophet
directs his reproof against hypocrites, who, through confidence in the temple, allowed themselves
greater liberty in sinning. For, asit was the design of God to employ outward symbols, as a sort of
rudiments, for instructing the Jews in true religion, so they satisfied themselves with the empty
pretense of the temple, asif it were enough to give their attention to outward ceremonies; just as it
is customary with hypocrites to

15 “Etauss C est ceste source des quatre fleuves desquels Ezekiel (47:2) parle, qui doyvent arrouser les quatre coinsdu monde;”
— “and thisis also the source of the four rivers of which Ezekiel (47:2) speaks, which are to water the four quarters of the
world.”
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change the truth of God into alie (Romans 1:25.).

But the prophet exclaimsthat God is nhot bound to the temple, or tied to ceremonies, and therefore
that they falsely boast of the name of the temple, which they had made a den of robbers. For as
robbersintheir denssin with greater hardihood, because they trust that they will escape punishment,
so by means of afalse covering of godliness hypocrites grow more bold, so that they almost hope
to deceive God. Now as the metaphor of a den includes all corruptions, Christ properly appliesthe
passage of the prophet to the present occasion.

Mark adds, that Christ gave orders that no man should carry a vessel through the temple; that
is, he did not permit any thing to be seen there that was inconsistent with religious services; for by
the word vessel the Hebrews denote any kind of utensil. In short, Christ took away whatever was
at variance with the reverence and majesty of the temple.

14. And the blind and lame came to him. That the authority which Christ had claimed for himself
out of the usual course might not be suspected of rashness, he supported it by miracles. Hetherefore
cured the blind and lame in the temple, in order to proclaim that the rights and honor of Messiah
truly belonged to him; for by these marksthe prophets describe him. Hence we again perceive what
| hinted alittle ago that it is not every one of the peoplewho is called to imitate this action of Christ
lest he inconsiderately raise himself to the throne of the Messiah. We ought indeed to believe that
the lame and blind, who were cured, were witnesses of the divine power of Chrigt, asif God, by
his voice from heaven, approved what had been proclaimed by the multitude.

15. When the chief priests and scribes saw. Luke relates that the Pharisees began to grumble,
while he was still on the road. 7 It was the disciples that were then crying out: the others wished
to have them silenced. Christ replied, that it wasin vain for them to make opposition; because God
would rather make the stones cry out than permit the reign of His Son to be forgotten. It is probable
that, as the crying out was not diminished, and as even the children now joined in it, the scribes
and priests were roused to still fiercer indignation, and then commenced a new attack on Christ.
They appear indirectly to reproach him by alleging that he is desirous to obtain the praises of
children.

But we must observe whencetheir displeasure arose. That it was connected with ungodly malice
and outrageous contempt of God is evident from the fact, that his miracles gave them not less
uneasiness than the shouts of applause. But | now inquire about some more specia reason. What
was it that chiefly vexed them? Now we know how eagerly they contended for their authority; for
the object to which their zeal carried them was, that the tyranny, which they had once claimed,
might continue to be enjoyed by them; and it was no slight diminution of their power, if the people
were at liberty to bestow on Christ the title of King. Even in trifling matters they wished their
decisions to be regarded as oracles, 8 so that it might not be permitted to approve or reject any
thing but according to their pleasure. They therefore reckon it to be foolish and unreasonable, that
the people should confer thetitle of Messiah on one whom they do not treat with any respect. And
certainly, if they had donetheir duty, it would have been proper for them to direct the whole people,
and to go before them as their leaders. For the priests had been appointed, that from their lips all

16 “Commesi Dieu eust d’ enhaut approuvé par savoix les louanges que le peuple avoit proclamees en I honneur de Christ;”
— “asif God had from on high approved by his voice the praises which the people had proclaimed in honor of Christ.”

Y “Christ estant encore en chemin;” — “Christ being still on the road.”

18 “Pour arrests ou revelations celestes;” — “as decisions or revelations from heaven.”
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might seek the knowledge of the Law, and, in short, that they might be the messengers and
interpreters of the God of armies, (Malachi 2:7.) But as they had basely extinguished the light of
truth, Christ appropriately replies, that they gain nothing by endeavoring to suppress the doctrine
of salvation, for it will rather break out from the stones.

There is likewise an implied admission; for Christ does not deny that it is an unnatural order
for the uneducated multitude and children to be the first to magnify with their voice the coming of
the Messiah, but as the truth is wickedly suppressed by those who ought to have been its lawful
witnesses, it is not wonderful if God raise up others, and — to their shame — make choice of
children. Hence we derive no slight consolation; for though wicked men leave no stone unturned
for concealing the reign of Christ, we learn from this passage that their efforts are in vain. They
hope that, when some of the multitude, that is carrying forward the kingdom of Christ, shall have
been put to death, and others shall be silenced by fear, they will gain their object. But God will
disappoint them; for He will sooner give mouths and tongues to stones than allow the kingdom of
His Son to be without witnesses.

16. And have you never read? The scribes and priests seize on this as an opportunity of
calumniating Christ, that he allows himself to be called a King by children; as it is always the
custom of wicked people haughtily to despise the mean condition of the disciples of Christ. This
malicious design Christ checks by aquotation from David, who makes even infantsto be the heralds
of the glory of God. Literally the words run,

Out of the mouth of infants and sucklings thou hast founded strength, (Psalm 8:2;)

by which David means that, though every tongue were silent, *°* God needs no other orators to
proclaim his power than mereinfants, who are still hanging on their mothers' breasts. In themselves,
no doubt, they are silent; but the wonderful providence of God, which shines in them, serves the
purpose of splendid and powerful eloquence. For he who considers with himself how the child is
formed in the mother’ swomb, is nourished there for nine months, afterwards comesinto theworld,
and finds nourishment provided as soon as it is born, must not only acknowledge that God is the
Creator of the world, but will be altogether carried away into admiration of Him. 2 Thus the sun
and moon, though they are dumb creatures, are said to have aloud and distinct voice for singing
the praises of God, (Psalm 19:1, 2.) But since the praises of God are heard from the tongue of
infants, Christ infersfrom this, that it is not strange if He cause them to be uttered by children who
have already acquired the use of speech.

18. And returning in the morning. Between that solemn entrance of Christ, of which we have
spoken, and the day of the Passover, he had passed the night in Bethany; and during the day he
appeared in thetemplefor the purpose of teaching. Matthew and Mark relate what happened during
that interval, that Christ, when coming into the city, was hungry, approached a fig-tree, and, having
found nothing on it but leaves, cursed it; and that the tree, which had been cursed by his voice,
immediately withered. | take for granted that Christ did not pretend hunger, but was actually hungry;
for we know that he voluntarily became subject to the infirmities of the flesh, though by nature he
was free and exempt from them.

19 “Quand toutes bouches seroyent closes, et toutes langues se tairoyent;” — “though every mouth were closed, and every
tongue were silent.”
20 “Maisauss il entrera en une grande admiration de sa puissance et sagesse infinie;” — “but also will greatly admire His

infinite power and wisdom.”
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But here liesthe difficulty. How was he mistaken in seeking fruit on atree that had none; more
especially, when the season of fruit had not yet arrived? And again, Why was he so fiercely enraged
against a harmless tree? But there would be no absurdity in saying, that as man, he did not know
the kind of tree; though it is possible that he approached it on purpose, with full knowledge of the
result. Certainly it was not the fury of passion that led him to curse the tree, (for that would not
only have been an unjust, but even a childish and ridicul ous revenge;) but as hunger was troublesome
to him according to the feeling of the flesh, he determined to overcome it by an opposite affection;
that is, by adesire to promote the glory of the Father, as he elsewhere says,

My meat isto do the will of my Father, (John 4:34;)

for at that time he was contending both with fatigue and with hunger. | am the more inclined
to this conjecture, because hunger gave him an opportunity of performing amiracle and of teaching
his disciples. So when he was pressed by hunger, and there was no food at hand, he finds a repast
in another way; that is, by promoting the glory of God. He intended, however, to present in this
tree an outward sign of the end which awaits hypocrites, and at the same timeto expose the emptiness
and folly of their ostentation.

19 Let no fruit grow on thee henceforth. Let uslearn from thiswhat isthe meaning of the word
curse, namely, that the tree should be condemned to barrenness; as, on the other hand, God bl esses,
when by his voice he bestows fertility. It appears more clearly from Mark, that the fig-tree did not
instantly wither, or, at least, that it was not observed by his disciples, until they saw it next day
stripped of leaves. Mark, too, attributesto Peter what Matthew attributes equally to al thedisciples;
but as Christ repliesin the plural number, it may naturally be inferred that one put the question in
the name of all.

21 And Jesus answering. The use of the miracleis still farther extended by Christ, in order to
excite his disciples to faith and confidence. By Mark, the general exhortation is placed first, to
have faith in God; and then follows the promise, that they would obtain by faith whatever they
asked from God. To have faith in God means, to expect, and to be fully assured of obtaining, from
God whatever we need. But as faith, if we have any, breaks out immediately into prayer, and
penetrates into the treasures of the grace of God, which are held out to us in the word, in order to
enjoy them, so Christ adds prayer to faith; for if he had only said that we shall have whatever we
wish, some would have thought that faith was presumptuous or too careless. And therefore Christ
shows that those only are believers who, relying on his goodness and promises, betake themselves
to him with humility.

This passage is exceedingly adapted to point out the power and nature of faith; that it is a
certainty, relying on the goodness of God, which does not admit of doubt. For Christ does not
acknowledge as believers any but those who are fully convinced that God is reconciled to them,
and do not doubt that hewill give what they ask. Hence we perceive by what adiabolical contrivance
the Papi sts are bewitched, who mingle faith with doubt, and even charge us with foolish presumption,
if we venture to appear before God under the conviction of His fatherly regard toward us. But this
benefit derived from Christ is that on which Paul chiefly dwells, when he says that

by the faith of him we have boldness
to approach to God with confidence (Ephesians 3:12).

2 “11 n"a pas cognu de loin;” — “he did not know at a distance.”
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This passage shows also that the true test of faith lies in prayer. If it be objected, that those
prayers are never heard, that mountains should be thrown into the sea, the answer is easy. Christ
does not give aloose rein to the wishes of men, that they should desire any thing at their pleasure,
when he places prayer after the rule of faith; 2 for in this way the Spirit must of necessity hold all
our affections by the bridle of the word of God, and bring them into obedience. Christ demands a
firm and undoubting confidence of obtaining an answer; and whence does the human mind obtain
that confidence but from the word of God? We now see then that Christ promises nothing to his
disciples, unless they keep themselves within the limits of the good pleasure of God.

Luke 19:47. And he taught daily in the temple. Mark and Luke point out, first, what was the
class of men of which the Church consisted, namely, of the despised multitude; and again, what
enemies Christ had, namely, the priests and scribes, and all the rulers. Now thisis a part of the
folly of the cross, that God, passing by the excellence of the world, chooses what is foolish, weak,
and despised. Secondly, they relate that those worthy guardians of the Church of God sought an
occasion of putting Christ to death, by which their wicked impiety was discovered; for though there
had been good grounds for pursuing Christ, yet they had no right to proceed to murder after the
manner of robbers, or secretly to hire assassins. Thirdly, they show that the wicked conspiracy of
those men was frustrated, because, by the secret purpose of God, Christ was appointed to the death
of the cross.

MATTHEW 21:23-27; MARK 11:27/-33; LUKE 20:1-8

M atthew 21:23-27 Mark 11:27-33 Luke20:1-8

23. And when hewascome  27. And they come again to 1. And it happened on one
into the temple, the chief priests Jerusalem; and while he was of those days, while he was
and elders of the people cameto walking in the temple, the chief teaching the people in the
him, saying By what authority priests, and scribes, and elders, temple, and preaching the
doest thou thesethings?and who come to him. 28. And they say gospel, the chief priests, and
gave thee that authority? 2 to him, By what authority doest scribes, with the elders, came
24. And Jesus answering said to thou these things? and who gave upon him, 2. And spoke to him
them, | aso will ask you theethat authority to do these saying, Tell us, by what
something, which if you shall things?29. And Jesusanswering authority doest thou these
tell me, | also will tell you by said to them, | will also ask you things? or who is he that gave
what authority | do thesethings. something, and answer me, and theethat authority? 3. And Jesus
25. Whence was the baptism of | will tell you by what authority answering said to them, | will
John? From heaven, or from | do these things. 30. Whether also ask you something, and
men? But they thought within was the baptism of John from answer me. 4. Was the baptism
themselves saying, If we shal heaven or from men? Answer of John from heaven, or from

22 “Veu qu'il met les prieres apres laregle de foy, et veut qu’ elles soyent conduites par icelle;” — “since he places prayers
after the rule of faith, and wishes that they should be regulated by it.”

2 “Et qui est celuy qui t'adonné ceste authorité?” — “And who is he that gave thee that authority?”

24 “Et qui est celuy qui t'adonné ceste authorité?” — “And who is he that gave thee that authority?”
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say, From heaven, hewill say to me. 31. And they thought within men? 5. But they reasoned
us, Why then did you not believe themselves, saying, If we shall withinthemselves, saying, If we
him? 26. But if we shall say, say, From heaven, he will say, shal say, From heaven, he will
From men, we dread the Why then did you not believe say, Why then did you not
multitude, for they all hold John him? 32. But if we say, From believe him? 6. But if we shall
for aprophet. 27. And answering men, they dreaded the people; % say, From men, all the people
Jesus, they said, We do not for all reckoned Johnthat hewas will stone us; for they are
know. And he saith to them, truly a prophet. 33. And they convinced that Johnisaprophet.
Neither do | tell you by what answering say to Jesus, We do 7. And they answered, That they
authority | do these things. not know. And Jesus answering did not know whence it was.
saith to them, Neither will | tell 8. And Jesus said to them,
you by what authority | do these Neither do | tell you by what
things. authority | do these things.

Matthew 21:23. By what authority doest thou these things. As the other schemes and open
attemptsto attack Christ had not succeeded, the priests and scribes now attempt, by indirect methods,
if they may possibly cause him to desist from the practice of teaching. They do not debate with
him asto the doctrineitself, whether it wastrue or not—for already had they often enough attacked
himinvain on that question—but they raise adispute asto hiscalling and commission. And, indeed,
there were plausible grounds; for since a man ought not, of his own accord, to intermeddle either
with the honor of priesthood, or with the prophetical office, but ought to wait for the calling of
God, much lesswould any man be at liberty to claim for himself thetitle of Messiah, unlessit were
evident that he had been chosen by God; for he must have been appointed, not only by the voice
of God, but likewise by an oath, asit iswritten, (Psalm 110:4; Hebrews 7:21.)

But when the divine mgesty of Christ had been attested by so many miracles, they act
maliciously and wickedly in inquiring whence he came, asif they had been ignorant of all that he
had done. For what could be more unreasonable than that., after seeing the hand of God openly
displayed in curing the lame and blind, they should doubt if he were a private individual who had
rashly assumed this authority? Besides, more than enough of evidence had been aready laid before
them., that Christ was sent from heaven., so that nothing was farther from their wish than to approve
of the performances of Christ, after having learned that God was the Author of them. They therefore
insist on this., that he is not a lawful minister of God, because he had not been chosen by their
votes, asif the power had dwelt solely with them. But though they had been the lawful guardians
of the Church, still it was monstrous to rise up against God. We now understand why Christ did
not make a direct reply to them. It was because they wickedly and shamelessly interrogated him
about a matter which was well known.

25 Whence was the baptism of John? Christ interrogates them about the baptism of John, not
only to show that they were unworthy of any authority, because they had despised a holy prophet
of God, but also to convict them, by their own reply, of having impudently pretended ignorance of
amatter with which they were well acquainted. For we must bear in mind why John was sent, what

£ “Nous craignous le peuple;” — “we dread the people.”
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was his commission, and on what subject he most of all insisted. He had been sent as Christ’s
herald. He was not deficient in his duty, and claims nothing more for himself than to
prepare the way of the Lord.
(Malachi 3:1; Luke 7:27.)

In short., he had pointed out Christ with the finger, and had declared him to be the only Son of
God. From what source then do the scribes mean that the new authority of Christ should be proved,
since it had been fully attested by the preaching of John?

We now seethat Christ employed no cunning stratagem in order to escape, but fully and perfectly
answered the question which had been proposed; for it was impossible to acknowledge that John
was a servant of God, without acknowledging that he was Himself the Lord. He did not therefore
shelter arrogant men, % who without any commission, but out of their own hardihood, take upon
themselves apublic office; nor did he countenance, by hisexample, the art of suppressing thetruth,
as many crafty men falsely plead his authority. | do acknowledge that, if wicked men lay snares
for us, we ought not alwaysto reply in the sameway, but ought to be prudently on our guard against
their malice, yet in such a manner that truth may not be left without a proper defense.

Baptism denotes here not only the sign of washing, but the whole ministry of John; for Christ
intended to draw out areply, Was John a true and lawful prophet of God, or an impostor? Y et this
mode of expression contains a useful doctrine, Is the of John from God, or from men? For hence
we infer, that no doctrine and no sacrament ought to be received among the godly, unless it be
evident that it has come from God; and that men are not at liberty to make any invention of this
nature. The discourse relates to John, whom our Lord, in another passage, raises, by aremarkable
commendation, above al the prophets, (Luke 7:26, 28.) Y et Christ declares that his baptism ought
not to be received, unless it had been enjoined by God. What, then, must we say of the pretended
sacraments, which men of no authority have foolishly introduced without any command from God?
For Christ plainly declares by these words, that the whole government of the Church depends on
the will of God in such a manner, that men have no right to introduce any thing from themselves.

But they thought within themselves. Here we perceive the impiety of the priests. They do not
inquire what is true, nor do they put the question to their own conscience; % and they are so base
as to choose rather to shuffle than to acknowledge what they know to be true, that their tyranny
may not beimpaired. In this manner, all wicked men, though they pretend to be desirous of learning,
shut the gate of truth, if they feel it to be opposed to their wicked desires. So then Christ does not
allow those men to go without a reply, but sends them away ashamed and confounded, and, by

bringing forward the testimony of John, sufficiently provesthat heis furnished with divine power.
28

MATTHEW 21:28-32

%6 “Ainsi done Christ n"a point voulu yei armer de response des glorieux et outrecuidez;” — “so then Christ did not intend
here to arm, by hisreply, haughty and presumptuous men.”

ar “Et n’examinent point la chose selon leur conscience;”—" and do not examine the thing according to their conscience.”

28 “Qu’il est muni et authorizé d'une puissance divine;” — “that he is furnished and authorized by a divine power.”
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Matthew 21:28-32

28. But what think you?? A man had two sons, and, coming to thefirst, he said, Son, go work
today in my vineyard. 29. And he answering said, | will not; * but afterwards he repented, and
went. 30. And coming to the other, he spoke in the same manner. But he answering said, | [go,]
Sir, and went not. 31. Which of the two did what his father wished? 3 And they say to him, The
first. Jesus saith to them, Verily | say to you, That the publicans and the harlots will go before you
into the kingdom of God. 32. For John came to you by the way of righteousness, and you did not
believe him; but the publicans and the harlots believed him. And you, when you had seen it, were
not moved by repentance * to believein him.

This conclusion shows what is the object of the parable, when Christ prefersto the scribes and
priests those who were generally accounted infamous and held in detestation; for he unmasksthose
hypocrites, * that they may no longer boast of being the ministers of God, or hold out a pretended
zeal for godliness. Though their ambition, and pride, and cruelty, and avarice, were known to all,
yet they wished to be reckoned quite different persons. And when, but a little ago, they attacked
Christ, they falsely alleged that they were anxious about the order of the Church, asif they were
its faithful and honest guardians. Since they attempt to practice such gross imposition on God and
men, Christ rebukes their impudence by showing that they were at the greatest possible distance
from what they boasted, and were so far from deserving that elevation with which they flattered
themselves, that they ranked below the publicans and the harlots For as to the profession which
they made of being eminent in observing the worship of God, and of being zealots of the Law,
Christ tellsthem that it is quite asif a son were, in words, to promise obedience to his father, but
afterwards to deceive him. 3 So far as regards the publicans and the harlots, he does not excuse
their vices, but compares their dissolute life to the obstinacy of a rebellious and debauched son,
who at first throws off hisfather’ sauthority; but showsthat they are greatly preferableto the scribes
and Phariseesin thisrespect, that they do not continueto the end in their vices, but, on the contrary,
submit gently and obediently to the yoke which they had fiercely rejected. We now perceive the
design of Christ. Not only does he reproach the priests and scribes with obstinately opposing God,
and not repenting, though so frequently admonished, but he strips them of the honor of which they
were unworthy, because their ungodliness was worse than the lasciviousness of the harlots.

30. I, Sr. ¥ This phrase is borrowed from the Hebrew language; for, when the Hebrews wish
to offer their services, and to declare that they are ready to obey, they speak in this manner, “Here
| am, Sir,” It is alaudable virtue in itself, as soon as God has spoken, to yield to Him ready and
cheerful obedience; and Christ does not here give the commendation to slowness. But as both are

2 “Mais que vous en semble?” — “But what think you of it?’

30 “Jen’y veux point aler;” — “I will not gotoit.”

31 “Lequel des deux feit lavolonté du pere?” — “Which of the two did the will of the father?’

32 “Vous n’avez point eu de repentance apres;” — “you had not repentance afterwards.”

33 “Car il oste aces hypocritesssss le masque duquel ils se couvroyent;” — “for he takes away from those hypocrites the mask
with which they covered themselves.” “Et puis qu’il I’abusast, it n’en feist rien;” — “and afterwards deceived him, and did
nothing of it.”

34 "Et puis quiil I'abusast, et n'en feist rein;" — "and afterwards deceived him, and did nothing of it."

35 “Seigneur, j'y vay;” — “Sir, | gotoit.”
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improper—to delay before doing your duty, and to promise what you do not perform—Christ shows
that this hypocrisy islessto be endured than the fierceness which, in process of time, is subdued.

32. For John came. As John was a faithful servant of God, whatever he taught Christ ascribes
to God himself. It might have been more fully expressed thus: God came pointing out the way of
righteousness by the mouth of John; but as John spoke in the name of God, and not as a private
individual, he is most properly named instead of God. Now this passage gives no small authority
to the preaching of the word, when those persons are said to have been disobedient and rebellious
against God, who despised the pious and holy warnings of ateacher whom tie had sent.

There are some who give a more ingenious exposition of the word righteousness, and | allow
them to enjoy their own opinion; but, for my own part, | think that it means nothing more than that
John’sdoctrine was pure and right; asif Christ had said, that they had no good reason for rejecting
him. When he says that the publicans believed, he does not mean that they assented in words, but
that they sincerely embraced what they had heard. Hence weinfer, that faith does not consist solely
in aperson’s giving his assent to true doctrine, but that it embraces something greater and loftier,
that the hearer, renouncing himself, devotes his life wholly to God. By saying that they were not
moved even by such an example, he presents an aggravated view of their malice; for it was an
evidence of the lowest depravity, not even to follow the harlots and the publicans.

MATTHEW 21:33-46; MARK 12:1-12; LUKE 20:9-19

M atthew 21:33-46 Mark 21:1-12 Luke 20:9-19

33. Hear another parable: 1. And he began to speak to 9. And he began to speak to
Therewasacertain householder, them by parables: A man planted the peoplethisparable: A certain
who planted a vineyard, and avineyard, and surrounded it by man planted a vineyard, and let
surrounded it by aditch, and dug a hedge, and dug a ditch, © and it to husbandmen, and went
a wine-press in it, and built a built a tower, and let it to abroad for along time. 10. And
tower, and let it to husbandmen, husbandmen and went abroad. at the proper season he sent a
and went abroad, 34. And when 2. And at the proper season he servant to the husbandmen, that
the season of the fruits drew sent a servant, to the they might give him of the fruit
near, he sent his servants to the husbandmen to receivefromthe of the vineyard; and they beat
husbandmen, that they might husbandmen of the fruit of the him, and sent him away empty.
receive its fruits. 35. And the vineyard. 3. Butthey seizedhim, 11. And again he sent yet
husbandmen, having seized his and beat him, and sent him away another servant; and him also
servants, wounded one, killed empty. 4. And again he sent to they wounded, and drove out.
another, and stoned another. them another servant; and they 13. And the proprietor of the
36. Again, he sent other servants threw stonesat him, and bruised vineyard said, What shall | do?

his head, and sent him away | will send my well-beloved son;

36 “Car ¢'aeste un signe de gens du tout depravez et desesperez, de ne suyvre point, a tout le moins quand les peugers et les
paillardes leur monstrent le chemin;” — “For it was amark of people altogether depraved and desperate, not to follow, at the
very least, when the publicans and the harlots point out to them the road.”

40 “Et y fouyt une fosse pour les esgouts d’ un pressoir;” — “and dug in it aditch for the cistern of awine press.”
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more numerous ¥ than the first, disgraced. 5. And again he sent perhapsthey will reverence him
and they did to them in the same another, and himthey killed, and when they see him. 14. But
manner. 37. And last of all he many others, beating some and when the husbandmen saw him,
sent to them his son, saying, killing some. 6. And while he they thought within themselves,
They will reverence my son. had yet one son, “ hissaying, This is the heir: come,
38. And when the husbandmen well-beloved, he sent him aso let us kill him, that the
saw his son, they said within last to them, saying, They will inheritance may be ours.
themselves, This is the heir: reverence my son. 7. But the 15. Andthey cast him out of the
come, let us kill him, and seize husbandmen  said  within vineyard, and slew him. What
on hisinheritance. 39. And they themselves, This is the heir: then shall the proprietor of the
caught him, and cast him out of come, let us kill him, and the vineyard do to them? 16. Hewill
the vineyard, and killed him. inheritanceshall beours. 8. And come and destroy those
40. When therefore  the they seized him, and killed him, husbandmen, and give the
proprietor of the vineyard shall and cast him out of thevineyard. vineyard to others. And when
come, what will he do to those 9. What then will the proprietor they heard this, they said, God
husbandmen? 41. They say to of the vineyard do? He will forbid. 17. And he looked at
him, Since they are wicked, hecome and destroy the them, and said, What thenisthis
will miserably destroy them, and husbandmen, and give the that iswritten, The stone which
will let his vineyard to other vineyardto others. 10. And have the buildersrejected ismadethe
husbandmen, who will render to you not read the Scripture, The head of the corner? 18. Every
him the fruit in its seasons. stonewhichthebuildersreected one that shall fall on this stone
42. Jesus saith to them, Have is made the head of the corner; will be bruised; but on
you never read in the Scriptures, 11. Thisisdone by theLord, and whomsoever it shall fall, it will
The stone which the buildersis wonderful in our eyes? “ crush him. 19. And the chief
rejected is made the head of the 12. And they sought to take him, priestsand scribes sought at that
corner; *# this is done by the and dreaded the multitude; for hour to lay hands on him; (and
Lord, and is wonderful in our they knew that he had spoken they dreaded the people;) for
eyes? ® 43. Therefore | say to the parable against them: and they knew that he had spoken
you, The kingdom of God shall they left him, and went away. this parable against them.

be taken from you, and shall be

given to a nation yielding its

fruits. 44. And whosoever shall

fal on this stone shal be

bruised, but on whomsoever it

shal fall, it will crush him.

45. And when the chief priests

and Pharisees heard his parables,

they knew that he spoke of them.

37 “En plus grand nombre;” — “in greater number.”

4 “Or voyant qu’il avoit encore un fils;” — “But perceiving that he had still one son.”
42 “Devant nos yeux;” — “before our eyes.”

38 “Est mise au principal lieu du com;” — “is put in the chief place of the corner.”

39 “Devant nos yeux;” — “before our eyes.”
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46. And though they sought to
take him, they dreaded the
multitudes,  because  they
reckoned him a prophet.

Matthew 21:33. Hear another parable. The words of Luke are somewhat different; for he says
that Christ spoke to the people, while here the discourseis addressed to the priests and scribes. But
the solutioniseasy; for, though Christ spoke against them, he exposed their basenessin the presence
of all the people. Mark says that Christ began to speak by parables, but leaves out what was first
in order, as also in other passages he gives only a part of the whole. The substance of this parable
is, that it is no new thing, if the priests and the other rulers of the Church wickedly endeavor to
defraud God of hisright; for long ago they practiced the samekind of robbery towardsthe prophets,
and now they areready to slay his Son; but they will not go unpunished, for God will ariseto defend
his right. The object is two-fold; first, to reproach the priests with base and wicked ingratitude;
and, secondly, to remove the offense which would be occasioned by his approaching death. For,
by means of a false title, they had gained such influence over smple persons and the ignorant
multitude, that the religion of the Jews depended on their will and decision. Christ therefore
forewarns the weak, and shows that, as so many prophets, one after another, had formerly been
dain by the priests, no one ought to be distressed, if a similar instance were exhibited in his own
person. But let us now examineit in detail.

A man planted a vineyard. This comparison frequently occursin Scripture. With respect to the
present passage, Christ only means that, while God appoints pastors over his Church, he does not
convey hisright to others, but acts in the same manner asif aproprietor were to let a vineyard or
field to a husbandman, who would labor in the cultivation of it, and make an annual return. As he
complains by Isaiah (5:4) and Jeremiah, (2:21,) that he had received no fruit from the vine on the
cultivation of which he had bestowed so much labor and expense; so in this passage he accuses the
vine-dressers themselves, who, like base swindlers, appropriate to themselves the produce of the
vineyard. Christ says that the vineyard was well furnished, and in excellent condition, when the
husbandmen received it from the hands of the proprietor. By this statement he presents no slight
aggravation of their crime; for the more generously he had acted toward them, the more detestable
was their ingratitude. Paul employs the same argument, when he wishes to exhort pastors to be
diligent in the discharge of their duty, that they are stewards, chosen to govern the house of God,
which isthe

pillar and round of truth, (1 Timothy 3:16.)

And properly; for the more honorable and illustrious their condition is, they lie under so much
the deeper obligations to God, not to be indolent in their work. So much the more detestable (as
we have already said) is the baseness of those who pour contempt on the great kindness of God,
and on the great honor which they have already received from Him.

God planted a vineyard, * when, remembering his gratuitous adoption, he brought the people
out of Egypt, separated them anew to be his inheritance, and called them to the hope of eternal
salvation, promising to be their God and Father; for this is the planting of which Isaiah speaks,

3 “Sonvigne;” — “Hisvineyard.”
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(60:21; 61:3.) By thewine-pressand the tower are meant the aids which were added for strengthening
the faith of the people in the doctrine of the Law, such as, sacrifices and other ritual observances,
for God, like a careful and provident head of afamily, hasleft no means untried for granting to his
Church al necessary protection.

And let it to husbandmen. God might indeed of himself, without the agency of men, preserve
his Church in good order; but he takes men for his ministers, and makes use of their hands. Thus,
of old, he appointed priests to be, as it were, cultivators of the vineyard. But the wonder is, that
Christ compares the prophets to servants, who are sent, after the vintage, to demand the fruit; + for
we know that they too were vine-dressers, and that they held a charge in common with the priests.
| reply, it was not necessary for Christ to be careful or exact in describing the resemblance or
contrariety between those two orders. The priests were certainly appointed at first on the condition
of thoroughly cultivating the Church by sound doctrine; but as they neglected the work assigned
them, either through carelessness or ignorance, the prophets were sent as an extraordinary supply,
to clear the vine from weeds, to lop off the superfluous wood, and in other ways to make up for the
neglect of the priests; and, at the same time, severely to reprove the people, to raise up decayed
piety, to awaken drowsy souls, and to bring back the worship of God and anew life. And what else
was this than to demand the revenue which was due to God from his vineyard? All this Christ
applies justly and truly to his purpose; for the regular and permanent government of his Church
was not in the hands of the prophets, but was always held by the priests; just asif lazy husbandman,
while he neglected cultivation, claimed the place to which he had been once appointed, under the
plea of possession.

35. And wounded one, and killed another. Here Mark andLuke differ alittle from Matthew;
for while Matthew mentions many servants, al of whom were ill-treated and insulted, and says
that afterwards other servants were sent more numerous than the first, Mark and Luke mention
but one at atime, asif the servants had been sent, not two or three together, but one after another.
But though al the three Evangelists have the same object in view, namely, to show that the Jews
will dare to act towards the Son in the same manner as they have repeatedly done towards the
prophets, Matthew explains the matter more at large, namely, that God, by sending a multitude of
prophets, contended with the malice of the priests. > Hence it appears how obstinate their malice
was, for the correction of which no remedies were of any avail. #

37. They will reverence my son. Strictly speaking, indeed, this thought does not apply to God;
for He knew what would happen, and was not deceived by the expectation of a more agreeable
result; but it is customary, 4" especially in parables, to ascribe to Him human feelings. And yet this
was not added without reason; for Christ intended to represent, asin amirror, how deplorable their
impiety was, of which it was too certain a proof, that they rose in diabolical rage against the Son
of God, who had come to bring them back to a sound mind. ¢ Asthey had formerly, asfar aslay

44 “Lefruit delavigne;” — “the fruit of the vine.”

45 “Que Dieu ne s est point lassé pour la cruauté des sacrificateurs, d’ envoyer des prophetes; mais les suscitant comme par
troupes, a combatu contre leur malice;” — “That God did not, on account of the cruelty of the priests, fail to send prophets; but
raising them up — as it were — in troops, fought against their malice.”

46 “Veu quetous les mayens et remedes que Dieu y aemployez n’ont rien servi;” — “since all the means and remedies which
God employed for it were of no avail.”

47 “C’est lacoustume de I’ Escriture;” — “it is the custom of Scripture.”

48 “Qui estoit venu pour lesretirer de leurs meschantes fagons de faire;” — “who had come to withdraw them from their

wicked courses of life.”
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in their power, driven God from his inheritance by the cruel murder of the prophets, so it was the
crowning point of all their crimesto slay the Son, that they might reign, asin a house which wanted
an heir. Certainly the chief reason why the priests raged against Christ was, that, they might not
lose their tyranny, which might be said to be their prey; “° for he it is by whom God chooses to
govern, and to whom He has given all authority.

The Evangelists differ also a little in the conclusion. For Matthew relates that he drew from
them the confession, by which they condemned themselves; while Mark says simply that Christ
declared what punishment must await servants so unprincipled and wicked. Luke differs, at first
sight, more openly, by saying that they turned away with horror from the punishment which Christ
had threatened. But if we examine the meaning more closely, thereisno contradiction; for, in regard
to the punishment which such servants deserved, there can be no doubt that they agreed with Christ,
but when they perceived that both the crime and the punishment were made to apply to themselves,
they deprecated that application.

42. Have you never read in the Scriptures? We must remember what we said a little before,
that, as the priests and scribes kept the people devoted to them, it was a principle current among
them, that they alone were competent to judge and decide as to the future redemption, so that no
one ought to be received as Messiah, unless he were approved and sanctioned by their voice. They
therefore maintain that what Christ had said isimpossible, that they would slay the son and heir of
the proprietor of the vineyard. But Christ confirms his statement by the testimony of Scripture, and
theinterrogation isemphatic, asif he had said, “ Y ou reckon it highly absurd to say that it ispossible
for the vine dressersto conspire wickedly against the Son of God. But what then? Did the Scripture
(Psalm 118:22) foretell that he would be received with joy, and favor, and applause; or did it not,
on the contrary, foretell that the rulers themselves would oppose him?”’

The passage which he quotes is taken from the same psalm from which had been taken that
joyful exclamation, *° Save, 5 O Lord. Blessed is he that cometh in the name of the Lord. That itis
aprediction of thereign of the Messiah isevident from this consideration, that David was appointed
by God to be king, on the condition that his throne would remain forever, so long as the sun and
moon would shine in heaven, and that, when decayed, it would again be restored by the favor of
God to its former prosperity. Since, therefore, that psalm contains a description of the reign of
David, there is also added the perpetuity of it, on which the restoration depends. If the discourse
had related to any temporal reign, Christ would have acted improperly in applying it to himself.
But we must also observe what sort of reign God raised up in the person of David. It wasthat which
He would establish in the true Messiah to the end of the world; for that ancient anointing was but
a shadow. Hence we infer that what was done in the person of David was a prelude and figure of
Christ.

L et us now return to the words of the psalm. The scribes and priests reckoned it incredible that
Christ should be rejected 52 by the rulers of the Church. But he provesfrom the psalm, that hewould

49 “Pource qu’ils avoyent peur de perdrelaproye; ¢’ est adire, de dimineur quelque chose de leur tyrannie;” — “because they
were afraid of losing the prey; that isto say, of diminishing something of their tyranny.”

50 “Ceste priere de louange;” — “that prayer of praise.”

51 Our author alludes to the word Hosanna, (woavva) which he had explained (Harmony, val. 2, p. 452) to be formed, by a
dlight alteration of the sound, from a Hebrew phrase used in the 118 Psalm, Hoshiana ( ,) Save now, we beseech thee. —
Ed.

52 “Ne pouvoient croire que Christ peust estre rejetté;” — “could not believe that Christ could be rejected.”
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be placed on his throne by the wonderful power of God, contrary to the will of men, and that this
had already been shadowed out in David, whom, though rejected by the nobles, God took to give
an instance and proof of what he would at length do in his Christ. The prophet takes the metaphor
from buildings; for, since the Church is God’ s sanctuary, Christ, on whom it is founded, is justly
called the corner stone; that is, the stone which supports the whole weight of the building. If one
were to examine minutely every thing that relates to Christ, the comparison would not apply in
every part; but it is perfectly appropriate, for on him the salvation of the Church rests, and by him
its condition is preserved. And therefore the other prophets followed the same form of expression,
particularly Isaiah and Daniel. But Isaiah makes the closest alusion to this passage, when he
represents God as thus speaking,
Lo, I lay in Zion afoundation-stone, a precious and el ect stone, against which both houses of 1srael

shall stumble!

(Isaiah 28:16.)

The same mode of expression frequently occurs in the New Testament.

The amount of it therefore is, that the kingdom of God will be founded on a stone, which the
buildersthemselveswill reject as unsuitabl e and useless; and the meaning is, that the Messiah, who
isthe foundation of the safety of the Church, will not be chosen by the ordinary suffrages of men,
but that, when God shall miraculously raise him up by a secret and unknown power, the rulers, to
whom has been committed the care of the building, will oppose and persecute him. There are two
things here which we ought to consider. First, that we may not be perplexed by the wicked attempts
of men, who rise up to hinder the reign of Christ, God has warned us beforehand that this will
happen. Secondly, whatever may be the contrivances of men, God has at the same time declared,
that in setting up the kingdom of Christ, His power will be victorious. Both ought to be carefully
observed by us. It appears to be monstrous that the Author of salvation should be rejected, not by
strangers, but by those who belonged to his own household, — not by the ignorant multitude, but
by the rulers themselves, who hold the government of the Church. Against such strange madness
of men our faith ought to be fortified, that it may not give way through the novelty of the occurrence.
We now perceive how useful that prediction is, which relieves godly minds from the terror that
would otherwise be produced by the mournful spectacle. For nothing is more unreasonable than
that the members should rise up against the head, the vine-dressers against the proprietor, the
counselors against their king, and that the builders should reject the foundation of the building.

That stone is made the head of the corner. Still more emphatic is this clause, in which God
declares that the wicked, by rejecting Christ, will avail nothing, but that his rank will remain
unimpaired. The design of it is, that believers, relying on that promise, may safely ook down with
contempt and derision on the wicked pride of men; for when they have made all their contrivances,
Christ will still, ill opposition to their wishes, retain the place which the Father has appointed to
him. How fiercely soever he may be assailed by those who appear to possess honor and dignity,
he will nevertheless remain in his own rank, and will abate nothing on account of their wicked
contempt. In short, the authority of God will prevail, that he may be the elect and precious stone,
which supports the Church of God, his kingdom and temple. The stoneis said to be made the head
of the corner, not that heis only apart of the building, (sinceit is evident from other passages that
the Church is entirely founded on Him alone,) but the prophet merely intended to state that he will
be the chief support of the building. Some go into ingenious arguments about the word corner, that
Christ is placed in the corner, because he unites two separate walls, the Gentiles and Jews. But in
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my opinion, David meant nothing more than that the cor ner-stone supports the chief weight of the
building.

It may now be asked, How does the Spirit call those men builders, who are so strongly bent on
the ruin and destruction of the temple of God? For Paul boasts of having been an honest builder,
because he founded the Church on Christ alone, (1 Corinthians 3:10, 11.) The answer is easy.
Though they are unfaithful in the execution of the office committed to them, yet he givesthem this
title with respect to their calling. Thus the name prophet is often given to deceivers, and those who
devour the flock like wolves are called pastors. And so far is this from conferring honor on them,
that it renders them detestable, when they utterly overthrow the temple of God, which they were
appointed to build. Hence we draw a useful warning, that the lawful calling does not prevent those
who ought to have been the ministers of Christ from being sometimes his base and wicked enemies.
Thelega priesthood had certainly been appointed by God, and the L ord had bestowed on the L evites
permission to govern the Church. Did they therefore discharge their office faithfully? or ought the
godly to have obeyed them by renouncing Christ?

L et the Pope now go with his mitered bishops, and | et them boast that they ought to be believed
inall things, because they occupy the place of pastors. Even granting that they were lawfully called
to the government of the Church, yet they have no right to claim any thing more than to hold the
title of prelates of the Church. But even thetitle of calling does not belong to them; for, in order to
raise them to that tyranny, it would be necessary that the whole order of the Church should be
overturned. And even though they might justly claim ordinary jurisdiction, yet, if they overturn the
sacred house of God, it is only in name that they must be reckoned builders. Nor does it always
happen that Christ is rejected by those who are entrusted with the government of the Church; for
not only were there many godly priests under the Law, but also, under the reign of Christ, there are
some pastors who labor diligently and honestly in building the Church; but asit was necessary that
this prediction should be fulfilled, that the builders should rg ect the stone, wisdom must be exercised
in distinguishing between them. And the Holy Spirit has expressly warned us, that none may be
mistaken as to an empty title or the dignity of calling.

This has been done by the Lord, Asit is a matter too far removed from the ordinary judgment
of men, that the pastors of the Church should themselves regject the Son of God from being their
Prince, the prophet refersit to the secret purpose of God, which, though we cannot comprehend it
by our senses, we ought to contemplate and admire. L et ustherefore understand, that this cuts short
every question, and that every man is expressly forbidden to judge and measure the nature of Christ’s
kingdom by the reason of the flesh; for what folly isit to wish to subject to the capacity of our mind
amiracle which the prophet exhorts us to adore? Will you then receive nothing but what appears
to yourself to be probable, in reference to the kingdom of Christ, the commencement of which the
Holy Spirit declaresto be amystery worthy of the highest admiration, becauseit is concealed from
the eyes of men? So then, whenever the question relates to the origin, restoration, condition, and
the whole safety of the Church, we must not consult our senses, 52 but must honor the power of God
by admiring his hidden work.  There is also an implied contrast between God and men; for not
only are we commanded to embrace the wonderful method of governing the Church, becauseit is

53 “Qu’il nous souviene de ne nous arrester point a ce que nos sens pervent comprende;” — “let us remember not to stop at
what our senses can comprehend.”
54 “Son cauvre incomprehensible;” — “his incomprehensible work.”
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thework of God, but we are likewise withdrawn from afoolish reverence for men, which frequently
obscures the glow of God; as if the prophet had said, that however magnificent may be the titles
which men bear, it iswicked in any man to oppose them to God.

This furnishes a refutation of the diabolical wickedness of the Papists, who do not scruple to
prefer to the word of God a decision of their pretended Church. For on what does the authority of
the word of God depend, according to them, but on the opinion of men, so that no more power is
left to God than what the Church is pleased to allow him? Far otherwise does the Spirit instruct us
by this passage namely, that as soon as the majesty of God * appears, the whole world ought to be
silent.

43. Therefore | say to you. Hitherto Christ directed his discourse to rulers and governors, but
in presence of the people. Now, however, he addresses in the same manner the people themselves,
and not without reason, for they had been the companions and assistants of the priests and scribes
in hindering the grace of God. It was from the priests, no doubt, that the evil arose, but the people
had already deserved, on account of their sins, to have such corrupt and degenerate pastors. Besides,
the whole body was infected, as it were, by asimilar malice to resist God. This is the reason why
Christ denounces against al indiscriminately the dreadful vengeance of God; for asthe priestswere
inflated with the desire of holding the highest power, so therest of the people gloried on the ground
of having been adopted. Christ now declares that God was not bound to them, and, therefore, that
he will convey to another the honor of which they rendered themselves unworthy. And this, no
doubt, was once spoken to them, but was written for the sake of all of us, that, if God choose usto
be His people, we may not grow wanton through a vain and wicked confidence in the flesh, but
may endeavor, on our part, to perform the duties which he enjoins on his children;

for if he spared not the natural branches, (Romans 11:21,)

what will he do with those which were engrafted? The Jews thought that the kingdom of God
dwelt among them by hereditary right, and therefore they adhered obstinately to their vices. We
have unexpectedly come into their room contrary to nature, and therefore much lessisthe kingdom
of God bound to us, if it be not rooted in true godliness.

Now as our minds ought to be struck with terror by the threatening of Christ, that those who
have profaned the kingdom of God will be deprived of it, so the perpetuity of that kingdom, which
is here described, may afford comfort to al the godly. For by these words Christ assures us that,
though the ungodly destroyed the worship of God among themselves, they would never cause the
name of Christ to be abolished, or true religion to perish; for God, in whose hand are all the ends
of the earth, will find el sewhere a dwelling and habitation for his kingdom. We ought also to learn
from this passage, that the Gospel is not preached in order that it may lie barren and inoperative,
but that it may yield fruit.

44. And he who shall fall on this stone. Christ confirms more fully the former statement, that
he suffersno loss or diminution when he isrejected by the wicked, because, though their obstinacy
were like astone or likeiron, yet by his own hardness he will break them, and therefore he will be
the more highly glorified in their destruction. He perceived in the Jews an astonishing obstinacy,
and therefore it was necessary that this kind of punishment should be described to them in an
alarming manner, that they might not flatter themselves, while they thus dashed against him. This
doctrine partly instructs us to give ourselves up gently, with a mild and tractable heart, to the

55 “Lamajesté du Filsde Dieu;” — “the majesty of the Son of God.”
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dominion of Christ, and partly fortifies us against the obstinacy and furious attacks of the wicked,
for whom there awaits a dreadful end.

Those persons are said to fall upon Christ, who rush forward to destroy him; not that they occupy
a more elevated position than he does, but because their madness carries them so far, that they
endeavor to attack Christ asif he were below them. But Christ tellsthem that all that they will gain
by it is, that by the very conflict they will be broken. But when they have thus proudly exalted
themselves, he tells them that another thing will happen, which is, that they will be bruised under
the stone, against which they so insolently dashed themselves.

45. They knew that he spoke of them. The Evangelists show how little success Christ had, that
we may not wonder if the doctrine of the Gospel does not bring all men, in the present day, to yield
obedience to God. Let us also learn that it isimpossible but that the rage of ungodly men will be
more and more inflamed by threatenings; for as God seals hisword on our hearts, so alsoitisahot
iron to wound bad consciences, in consequence of which their ungodliness is the more inflamed.
We ought therefore to pray that he would subdue us to voluntary fear, lest the mere knowledge of
his vengeance should exasperate us the more. When they are restrained solely by the dread of the
peoplefrom laying their handson Chrigt, let uslearn that God had laid abridle on them; from which
also arises avery delightful consolation to believers, when they learn that God protects them, and
constantly enables them to escape from the jaws of death.

MATTHEW 22:15-22; MARK 12:13-17;
LUKE 20:20-26

M atthew 22:15-22 Mark 12:13-17 Luke 20:20-26

15. Then the Pharisees went 13. And they send to him 20. And they watched him,
away, and took counsel how certain Phariseesand Herodians, and sent spies, who would
they might entrap him in histo entrap him in his words pretend to be righteous men, to
words. 16. And they send to him 14. And they, when they came, entrap him in his words, and to
their disciples, with the said to him, Master, we know deliver him to the authority and
Herodians, saying, Master, we that thou art true, and carest not power of the governor. 21. And
know that thou art true, and for any man; for thou regardest they put a question to him,
teachest theway of God intruth, not the person of men, but saying, Master, we know that
and carest not for any man; for teachest the way of God inthou sayest and teachest
thou regardest not the person of truth. Isit lawful to give tribute uprightly, and regardest not a
men. 17. Tell us then, What to Caesar, or not? Shall wegive, person, % but teachest the way
thinkest thou?1sit lawful to give or shall wenot give? 15. But he, of God in truth. 22. Is it lawful
tribute to Caesar or not? 18. But knowing their hypocrisy, said to for us to give tribute to Caesar,
Jesus, perceiving their them, Why do you tempt me? or not? 23.And having
wickedness, saith, Why do you Bring me adenarius, that | may perceived their craftiness, he
tempt me, hypocrites?19. Show see it. 16. And they brought it; said to them, Why do you tempt

58 “Et furent esmerveillez de luy;” — “and they were astonished at him.”
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me the tribute money. And they and he saith to them, Whoseis me? 24. Show me a
presented to him a denarius. thisimage and inscription? And denarius. Whose image and
20. And hesaithtothem, Whose they said to him, Caesars. inscription hath  it?  They
Is this image and inscription? 17. And Jesusanswering said to answering  said, Caesar’'s.
21. They say to him, them, Render to Caesar those 25. And hesaidtothem, Render
Caesar’s. Then said he to them, things which are Caesar’s, and therefore to Caesar those things
Render therefore to Caesar the to God those things which are which are Caesar’s, and to God
things which are Caesar’s, and God'’s. % And they wondered at those things which are God's.

to God the things which are him. % 26. And they could not find fault
God's. 22. And having heard with hiswordsin presence of the
these things, they wondered, and people; and wondering at his
left him, and went away. reply, they were silent.

Matthew 22:15. That they might entrap him in his words. The Pharisees, perceiving that all
their other attempts against Christ had been fruitless, at length concluded that the best and most
expeditious method of destroying him was, to deliver him to the governor, as a seditious person
and a disturber of the peace. There was at that time, as we have seen under another passage, > a
great disputing among the Jews about the tribute-money; for, since the Romans had claimed for
themselves the tribute-money, which God commanded to be paid to Himself under the Law of
Moses, (Exodus 30:13,) the Jews everywhere complained that it was a shameful and intolerable
crime for profane men to lay claim, in this manner, to a divine prerogative; besides that, as this
payment of tribute, which was enjoined on them by the Law, was a testimony of their adoption,
they looked upon themselves as deprived of an honor to which they had a just claim. Now the
deeper any man’s poverty was, % the bolder did it render him to raise sedition.

Thistrick of taking Christ by surpriseistherefore continued by the Pharisees, that, in whatever
way he reply as to the tribute money, they may lay snaresfor him. If he affirm that they ought not
to pay, he will be convicted of sedition. If, on the contrary, he acknowledge it to be justly due, he
will be held to be an enemy of hisnation, and abetrayer of theliberty of hiscountry. Their principal
object is, to lead the people to dislike him. This is the entrapping to which the Evangelists refer;
for they suppose that Christ is surrounded on all sides by nets, so that he can no longer escape.
Having avowed themselves to be his enemies, and knowing that they would, on that account, be
suspected, they put forward — as Matthew states— some of their disciples. Luke, again, callsthem
spies, who pretended to be righteous men; that is, persons who deceitfully professed an honest and
proper desire to learn: for the pretense of righteousness is not here used in a general sense, but is
limited to the present occasion, because they would not have been received, had they not made a
pretense of docility and of genuine zeal.

56 “Et n’es point accepteur de personnes;” — “and art not an accepter of persons.”

57 “Rendez a Caesar ce qui est a Caesar, et a Dieu ce qui est a Dieu;” — “render to Caesar what is Caesar’s, and to God what
isGod's.”

59 Harmony, val. 2, p. 368

60 “Selon qu’ un chacun estoit plus poure, et N’ avoit rien a perdre;” — “according as any man was poorer, and had nothing to

lose.” Harmony, vol. 2.
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With the Herodians. They take a ong with them the Herodians, because they were morefavorable
to the Roman government, and therefore would be more disposed to rai se an accusation. It isworthy
of attention that, though those sects had fierce contentions with each other, so bitter wastheir hatred
against Christ, that they conspired to destroy him. What the sect of the Herodions was, we have
formerly explained ¢ for, Herod being only half a Jew, or a spurious and corrupt professor of the
Law, those who desired that the Law should be kept with exactness and in every part, condemned
him and his impure worship; but he had his flatterers, who gave plausible excuses for his false
doctrine. In addition to the other sects, therefore, there sprung up at that time areligion of the Court.

16. Master, we know that thou art true. Thisis the righteousness which they counterfeit, when
they offer humble subjection to Christ, asif they were desirousto learn, and asif they not only had
somerelish for piety, but also were fully convinced of his doctrine; for if what they said had been
from the heart, this would have been true uprightness. And therefore from their words we may
obtain a definition of a good and faithful teacher, such as they pretended to believe Christ to be.
They say that heistrue, and teaches the way of God; that is, heisafaithful interpreter of God, and
that he teaches it in truth; that is, without any corruption. The way of God is contrasted with the
inventions of men, and with all foreign doctrines; and truth is contrasted with ambition, covetousness,
and other wicked dispositions, which usually corrupt the purity of instruction. So then he ought to
be reckoned a true teacher, who does not introduce the contrivances of men, or depart from the
pure word of God, but gives out, as it were, with his hands what he has learned from the mouth of
God, and who, from a sincere desire of edification, accommodates his doctrine to the advantage
and salvation of the people, and does not debase it by any disguise. Asto this latter clause, when
Paul assertsthat he

does not make merchandise of the word of God,
(2 Corinthians 2:17,)

he means that there are some persons who use dexterity, and do not openly overturn sound
doctrine, or incur the disgrace of holding wicked opinions, but who disguise and corrupt the purity
of doctrine, because they are ambitious, or covetous, or easily turned in various directions according
to their earnest desire. He therefore compares them to jockeys, (kuntnAAevovteg,) because they
deprave the pure use of the word of God.

For thou regardest not the person of men. It is also worthy of attention, that those hypocrites
likewise add, that Christ teaches rightly, because he has no regard for the person of men. Nothing
has a more powerful tendency to withdraw teachers from afaithful and upright dispensation of the
word than to pay respect to men; for it isimpossible that any one who

desires to please men (Galatians 1:10)

should truly devote himself to God. Some attention, no doubt, is due to men, but not so as to
obtain their favor by flattery. In short, in order to walk uprightly, we must necessarily put away
respect of persons, which obscuresthelight and pervertsright judgment, as God frequently incul cates
in the Law, (Deuteronomy 1:16; 16:19,) and as experience a so points out. Thus Christ (John 7:24)
contrasts acceptance of persons (tpocwnoAniav) and sound judgment as things totally different.

18. Knowing their malice. They had opened the conversation in such a manner that they did
not appear to differ at al from excellent scholars. Whence then had Christ this knowledge, but

61 Harmony, vol 2, p. 282.
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because his Spirit was adiscerner of hearts? It was not by human conjecture that he perceived their
cunning, but because he was God he penetrated into their hearts, and therefore they gained nothing
by attempting the concealment of flattery and of pretended righteousness Accordingly, before
giving areply, he exhibited a proof of his Divinity by laying open their concealed malice. Now
since wicked men every day employ snares of the samekind, whiletheir inward maliceis concealed
from us, we ought to pray to Christ to bestow upon us the spirit of discernment, and that what he
had by nature and by his own right he may grant to us by a free gift. How much we need this
prudence, is evident from the consideration that, if we do not guard against the snares of the wicked,
we shall constantly expose the doctrine of God to their calumnies.

19. Show me the tribute-money. When Christ orders them to bring forward a coin, though at
first sight it appears to be of no great importance, yet it is sufficient for breaking their snares. In
this way they had aready made an acknowledgment of subjection, so that Christ did not find it
necessary to enjoin upon them any thing new. The coin was stamped with Caesar’s likeness; and
thusthe authority of the Roman government had been approved and admitted by the general practice.
Hence it was evident that the Jews themselves had voluntarily come under obligation to pay tribute
for they had given up to the Romansthe power of the sword; ¢ and there was no propriety in making
aseparate dispute about the tribute-money, for that question depended on the general arrangements
of the government.

21. Render therefore to Caesar those things which are Caesar’s. Christ reminds them that, as
the subjection of their nation was attested by the coin, there ought to be no debate on that subject;
asif he had said, “ If you think it strange to pay tribute, be not subjects of the Roman Empire. But
the money (which men employ as the pledge of mutual exchanges) attests that Caesar rules over
you; so that, by your own silent consent, theliberty to which you lay claimislost and gone.” Christ’s
reply does not leave the matter open, but contains full instruction on the question which had been
proposed. It laysdown aclear distinction between spiritual and civil government, in order toinform
us that outward subjection does not prevent us from having within us a conscience freein the sight
of God. For Christ intended to refute the error of those who did not think that they would be the
people of God, unless they were free from every yoke of human authority. In like manner, Paul
earnestly insists on this point, that they ought not the less to ook upon themselves as serving God
alone, if they obey human laws, if they pay tribute, and bend the neck to bear other burdens, (Romans
13:7.) In short, Christ declaresthat it is no violation of the authority of God, or any injury doneto
his service, if, in respect of outward government, the Jews obey the Romans.

He appearsalso to glance at their hypocrisy, because, whilethey carelesdy permitted the service
of God to be corrupted in many respects, and even wickedly deprived God of his authority, they
displayed such ardent zeal about a matter of no importance; asif he had said, “Y ou are exceedingly
afraid, lest, if tribute be paid to the Romans, the honor of God may be infringed; but you ought
rather to take care to yield to God that service which he demands from you, and, at the same theto
render to men what istheir due.” We might be apt to think, no doubt, that the distinction does not
apply; for, strictly speaking, when we perform our duty towards men, we thereby render obedience
to God. But Christ, accommodating his discourse to the common people, reckoned it enough to
draw adistinction between the spiritual kingdom of God, on the one hand, and political order and

62 “Pource qu'ils avoyent laissé usurper aux Romains la souveraine puissance;” — “because they had allowed the Romansto
usurp the supreme power.”
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the condition of the present life, on the other. We must therefore attend to this distinction, that,
while the Lord wishes to be the only Lawgiver for governing souls, the rule for worshipping Him
must not be sought from any other source than from His own word, and that we ought to abide by
the only and pure worship which is there enjoined; but that the power of the sword, the laws, and
the decisions of tribunals, do not hinder the worship of God from remaining entire amongst us.

But thisdoctrine extends still farther, that every man, according to his calling, ought to perform
the duty which he owesto men; that children ought willingly to submit to their parents, and servants
to their masters; that they ought to be courteous and obliging towards each other, according to the
law of charity, provided that God always retain the highest authority, to which every thing that can
be due to men is, as we say, subordinate. 5 The amount of it therefore is, that those who destroy
political order are rebellious against God, and therefore, that obedience to princes and magistrates
is always joined to the worship and fear of God; but that, on the other hand, if princes claim any
part of the authority of God, we ought not to obey them any farther than can be done without
offending God.

22 Theywondered at him. Here, too, it appears how God turnsto adifferent purpose the wicked
attempts of His enemies, and not only disappoints their expectation, but even drives them back
with disgrace. It will sometimes happen, no doubt, that wicked men, though vanquished, do not
ceaseto growl; but, though their insolence be not subdued, however numerous may betheir assaults
on the Word of God, there is an equal number of victories which God has in his hand, to triumph
over them and Satan their head. But in thisreply, Christ intended to give a peculiar display of his
glory, by compelling those men to depart crowned with shame.

MATTHEW 22:23-33; MARK 12:18-27;
LUKE 20:27-40

Matthew 22:23-33 Mark 12:18-27 L uke 20:27-40

23. The same day came to 18. AndtheSadduceescome  27. And some of the
him the Sadducees, who say that to him, who say that there is no Sadducees, who say that thereis
there is no resurrection, and resurrection; and they no resurrection, came, and
interrogated him, 24. Saying, interrogated him,  saying, interrogated him, 28. Saying,
Master, Moses said, If a man 19. Master, Moses wrote to us, Master, Moses wrote to us, that
die, not having a child, % histhat, if any man’s brother die, if any man’s brother die having
brother shall marry hiswife, and and leave a wife, and do not a wife, and he die without
raise up seed to his brother. leave children, his brother shall children, his brother shall take
25. Now there were amongst us take his wife, and raise up seed hiswife, and raise up seed to his
seven brothers, and the first, to his brother. 20. There were brother. 29. Now there were
having married awife, died, and, seven brothers; and thefirst took seven brothers, and thefirst took
having no seed, left his wife to a wife, and he, dying, left noa wife, and died without

63 “Est subalterne, comme on dit; ¢’ est a dire, en depend;” — “is subordinate, as we say; that is, depends upon it.”
64 “Sans avoir enfans;” — “without having children.”
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his brother. 26. In like manner, seed. 21. And the second took children. 30. And the second
the second, and the third, till the her, and died, and neither did he took her, and also died without
seventh. 27. And last of all the leave any seed; and the third children. 31. And the third took
woman died also. 28.In the likewise. 22. Andtheseventook her, and in like manner all the
resurrection, therefore, whose her, and did not leave seed. And seven, and left no children, and
wife shall she be of the seven? last of all the wife died also. died. 32. Last of all the woman
for they al had her. 29. And 23. Intheresurrection, therefore, also died. 33. Intheresurrection,
Jesus answering said to them, when they shall rise again, therefore, whose wife of them
You err, not knowing the whosewifeof them shall shebe? shall she be? for the seven had
Scriptures, nor the power of for the seven had her for awife. her for a wife. 34. And Jesus
God. 30. For in the resurrection 24. And Jesus answering said to answering said unto them, The
they neither marry nor aregiven them, Is it not the reason why children of thisworld marry, and
inmarriage, but areastheangels you err, that you do not know are given in marriage. 35. But
of God in heaven. 31. But as to the Scriptures, nor the power of they who shall be counted
the resurrection of the dead, God? 25. For when they shall worthy of that world, % and of
have you not read what was rise again from the dead, they the resurrection from the dead,
spoken to you by God, saying, neither marry nor are given in neither marry nor are given in
32.1 am the God of Abraham, marriage; but are as the angels marriage. 36. For they cannot
and the God of Isaac, and the of God who are in heaven. die anymore; for they are equal
God of Jacob? God is not the 26. But asto the dead, that they to the angels, and are the
God of the dead, but of the rise again, have you not read in children of God, being the
living. 33.And when the the book of Moses, how God children of the resurrection.
multitudes heard it, they were spoketo himinthebush, saying, 37. But that the dead rise again,
astonished at his doctrine. | am the God of Abraham, and even Moses showed at the bush,
the God of Isaac, and the God of when he saysthat the Lordisthe
Jacob? 27. God is not the God God of Abraham, and the God
of the dead, but the God of the of Isaac, and the God of Jacob.
living; therefore you greatly err. 38. But heis not the God of the
dead, but of the living; for all
liveto him. 39. And some of the
scribes answering, said, Master,
thou hast spoken well. 40. And
they did not venture to put any

more questions to him.

Matthew 22:23. The same day came to him the Sadducees. We see here how Satan brings
together all the ungodly, who in other respects differ widely from each other, to attack the truth of
God. For, though deadly strife existed between these two sects, % yet they conspire together against
Christ; so that the Pharisees are not displeased to have their own doctrine attacked in the person of
Christ. Thus in the present day, we see al the forces of Satan, though in other respects they are

65 “Dignes d' obtenir ce siecle-la;” — “worthy to obtain that world.”
66 “Combien que ces deux sectes se fissent tous lesjourslaguerre’un contre I’ autre;” — “though those two sects were every
day making war against each other.”
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opposed to each other, rising on every hand against Christ. And so fierce is the hatred with which
the Papists burn against the Gospel, that they willingly support Epicureans, Libertines, and other
monsters of that description, provided that they can avail themselves of their aid for accomplishing
its destruction. In short, we see that they come out of various camps to make an attack on Christ;
and that thiswas done, because all of them alike hated thelight of sound doctrine. Now the Sadducees
propose a question to Chrigt, that by the appearance of absurdity they may either lead him to take
part in their error, or, if he disagree with them, that they may hold him up to disgrace and ridicule
among an uneducated and ignorant multitude. It is no doubt possible, that they had been formerly
accustomed to empl oy this sophistry for harassing the Pharisees, but now they attempt to take Christ
in the same snare.

Who say that there is no resurrection. How the sect of the Sadducees originated we have
explained under another passage. L uke assures us that they denied not only the final resurrection
of the body, but also the immortality of the soul, (Acts 23:8.) And, indeed, if we consider properly
the doctrine of Scripture, thelife of the soul, apart from the hope of the resurrection, will be amere
dream; for God does not declare that, immediately after the death of the body, souls live, — as if
their glory and happiness were already enjoyed by them in perfections— but delaysthe expectation
of them till the last day. | readily acknowledge that the philosophers, who were ignorant of the
resurrection of the body, have many discussions about the immortal essence of the soul; but they
talk so foolishly about the state of the future life that their opinions have no weight. But since the
Scriptures inform us that the spiritual life depends on the hope of the resurrection, and that souls,
when separated from the bodies, ook forward to it, whoever destroys the resurrection deprives
souls also of their immortality.

Now this enables us to perceive the dreadful confusion of the Jewish Church, that their rulers
¢ in religious matters took away the expectation of afuturelife, so that, after the death of the body,
men differed in no respect from brute beasts. They did not indeed deny that our lives ought to be
holy and righteous, and were not so profane as to consider the worship of God to be superfluous;
on the contrary, they maintained that God is the Judge of the world, and that the affairs of men are
directed by His providence. But asthe reward of the godly, and likewise the punishment due to the
wicked, werelimited by them to the present life, even though there had been truth in their assertion,
that every man is now treated impartially according to his merit, % yet it was excessively absurd to
restrict the promises of God within such narrow limits. Now experience plainly shows that they
were chargeabl e with the grossest stupidity, sinceit is manifest that the reward whichislaid up for
the good is left incomplete till another life, and likewise that the punishment of the wicked is not
wholly inflicted in thisworld.

In short, it isimpossible to conceive any thing more absurd than this dream, that men formed
after theimage of God are extinguished by death like the beasts. But how disgraceful and monstrous
was it that while, among the profane and blind idolaters of all nations, some notion, at least, of a
futurelifestill lingered, among the Jews, the peculiar people of God, this seed of piety was destroyed.
| do not mention that, when they saw that the holy fathers earnestly aspired to the heavenly life,
and that the covenant which God had made with them was spiritual and eternal, they must have
been worse than stupid who remained blind in the midst of such clear light. But, first, thiswas the

67 “Une partie des principaux chefs de lareligion;” — “apart of the chief leadersin religion.”
68 "Que Dieu traitte yei un chacun selon qu'il amerite;” — "That God here treats every one according as he has deserved."
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just reward of those who had split the Church of God into sects; and, secondly, in this manner the
Lord avenged the wicked contempt of His doctrine.

24. Master, Moses said. As it was enough to mention the bare fact, why do they make use of
this preface? They cunningly employ the name of Moses, for the purpose of proving that they were
lawful marriages, which had been contracted not by the will of men, but by the command and
appointment of God himself. But that God should contradict Himself isimpossible. Their sophistry
thereforeisthis: “1f God shall one day collect believersinto Hiskingdom, He will restore whatever
He had given to them in the world. What then shall become of the woman, whom God assigned to
seven husbands?’ Thus all ungodly persons and heretics forge their calumnies, that by means of
them they may disfigure the true doctrine of godliness, and put to shame the servants of Christ.
Nay, the Papists are restrained by no shame from openly ridiculing God and his word, when they
attempt to take us by surprise. And not without reason, therefore, does Paul enjoin a teacher to be
furnished with armor for repelling the adversaries of the truth, (Titus 1:9.) With respect to the law,
(Deuteronomy 25:5,) by which God commanded the relatives, who were nearest of kin, to succeed
the dead in marriage, if the first had died without children, the reason was, that the woman who
had married into a particular family should leave offspring in it. But if there had been children by
thefirst marriage, amarriage within the degrees forbidden by the law (L eviticus 18:16) would have
been incestuous.

29. You err, not knowing the Scriptures. Though Christ addresses the Sadducees, yet thisreproof
applies generally to al inventors of false doctrines. For, since God makes known His will clearly
in the Scriptures, the want of acquaintance with them isthe source and cause of all errors. But this
isno ordinary consolation to the godly, that they will be safe from the danger of erring, so long as
they humbly, modestly, and submissively inquire from the Scriptures what is right and true. Asto
the power of God being connected by Christ with the word, it refers to the present occasion. For,
since the resurrection far exceeds the capacity of the human senses, it will be incredible to us, till
our minds rise to the contemplation of the boundless power of God, by which, as Paul tells us,

he is able to subdue all things to himself, (Philippians 3:21.)

Besides, the Sadducees must have been void of understanding, when they committed the error
of estimating the glory of the heavenly life according to the present state. In the meantime, welearn
that those men form and express just and wise sentiments respecting the mysteries of the heavenly
kingdom, who join the power of God with the Scriptures.

30. But are like the angels of God in heaven. He does not mean that the children of God will
be, in all respects, like the angels, but only so far as they shall be free from every infirmity of the
present life; thus affirming that they will no longer be exposed to the wants of afrail and perishing
life. Luke expresses more clearly the nature of the resemblance, that they can no longer die, and
therefore there will be no propagation of their species, as on earth. Now he speaks of believers
only, for no mention had been made of the wicked.

But aguestion arises, Why does he say that they will then be the children of God, because they
will be children of the resurrection; since God bestows this honor on those who believe on him,
though shut up within the frail prison of the body? And how would we be heirs of eternal life after
death, unless God already acknowledged us as children? | reply: Aswe are engrafted by faith into
the body of Christ, we are adopted by God as his children, and of this adoption the Spirit is the
witness, seal, earnest, and pledge, so that with this assurance

we may freely cry, Abba, Father, (Romans 8:15; Galatians 4.6.)
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Now though we know that we are the children of God, yet asit doth not yet appear what we shall
be, till, transformed into his glory, we shall seehim asheis,
(2 John 3:2,)

we are not as yet actually reckoned to be his children. And though we are renewed by the Spirit

of God, yet as
our lifeis still hidden, (Colossians 3:3,)

the manifestation of it will truly and perfectly distinguish us from strangers. In this sense our
adoption is said by Paul to be delayed till the last day, (Romans 8:23.).

Luke 20:37. But that the dead shall rise. After having refuted the objection brought against
him, Christ confirms, by the testimony of Scripture, the doctrine of the final resurrection. And this
is the order which must always be observed. Having repelled the calumnies of the enemies of the
truth, we must make them understand that they oppose the word of God; for until they are convicted
by the testimony of Scripture, they will always be at liberty to rebel. Christ quotes a passage from
M oses, because he was dealing with the Sadducees, who had no great faith in the prophets, or who,
at least, held them in no higher estimation than we do the Book of Ecclesiasticus, or the History of
the Maccabees. Another reason was, that, as they had brought forward Moses, he chose rather to
refer to the same writer than to quote any of the prophets. Besides, he did not aim at collecting all
the passages of Scripture, as we see that the apostles do not always make use of the same proofs
on the same subject.

And yet we must not imagine that there were no good reasonswhy Christ seized on this passage
(Exodus 3:6) in preference to others; but he selected it with the best judgment — though it might
appear to be some what obscure — because it ought to have been well known and distinctly
remembered by the Jews, being a declaration that they were redeemed by God, because they were
the children of Abraham. There, indeed, God declares that he is come down to deliver an afflicted
people, but at the same time adds, that he acknowledges that people as his own, in respect of
adoption, on account of the covenant which he had made with Abraham. How comes it that God
regards the dead rather than the living, but because he assigns the first rank of honor to the fathers,
in whose hands he had placed his covenant? And in what respect would they have the preference,
if they had been extinguished by death? Thisis clearly expressed also by the nature of the relation;
for as no man can be a father without children, nor a king without a people, so, strictly speaking,
the Lord cannot be called the God of any but the living.

Christ’s argument, however, is drawn not so much from the ordinary form of expression as
from the promise which is contained in these words. For the Lord offers himself to be our God on
the condition of receiving us, on the other hand, as his people, which alone is sufficient for the
assurance of perfect happiness. Hence that saying of the Church by the prophet Habakkuk, (1:12,)

Thou art our God from the beginning: we shall not die

Since, therefore, the Lord promises salvation to al to whom he declares that he is their God,
and since he says this respecting Abraham, Isaac, and Jacob, it follows that there remains for the
dead ahope of life. If it be objected, that souls may continueto exist, though there be no resurrection
of the dead, | replied, a little before, that those two are connected, because souls aspire to the
inheritance laid up for them, though they do not yet reach that condition.

38. For all liveto him. Thismode of expression isemployed in various senses in Scripture; but
here it means that believers, after that they have died in thisworld, lead a heavenly life with God,;
as Paul saysthat Christ, after having been admitted to the heavenly glory, liveth to God, (Romans
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6:10) because he is freed from the infirmities and afflictions of this passing life. But here Christ
expressly reminds us, that we must not form a judgment of the life of the godly according to the
perceptions of the flesh, becausethat lifeisconceal ed under the secret keeping of God. For if, while
they are pilgrims in the world, they bear a close resemblance to dead men, much less does any
appearance of life exist in them after the death of the body. But God is faithful to preserve them
alivein his presence, beyond the comprehension of men.

39. And some of the scribes answering. Asit is probable that all of them were actuated by evil
dispositions towards him, this confession was extorted, by a secret exercise of divine power, from
some of them, that is, from the Pharisees. It may be that, though they could have wished that Christ
had been disgracefully vanquished and silenced, when they perceived that his reply has fortified
them against the opposite sect, ® ambition led them to congratulate him on having obtained a
victory. Perhaps, too, they burned with envy, and did not wish that Christ should be put down by
the Sadducees. ® Meanwhile, it was brought about by the wonderful providence of God, that even
his most deadly enemies assented to his doctrine. Their insolence, to was restrained, not only
because they saw that Christ was prepared to sustain every kind of attack, but because they feared
that they would be driven back with disgrace, which already had frequently occurred; and because
they were ashamed of allowing him, by their silence, to carry off the victory, by which hisinfluence
over the people would be greatly increased. When Matthew says that all were astonished at his
doctrine, we ought to observe that the doctrine of religion was at that time corrupted by so many
wicked or frivolous opinions, that it was justly regarded as amiracle that the hope of the resurrection
was so ably and appropriately proved from the Law.

MATTHEW 22:34-40; MARK 12:28-34;
LUKE 10:25-37

M atthew 22:34-40 Mark 12:28-34 Luke 10:25-37

34. But when the Pharisees  28. And when one of the  25. And,lo, acertainlawyer
heard that he had put the scribes came, and heard them ™ rose up, tempting him, and
Sadducees to silence, they disputing together, and saw that saying, Master, what shall | do
assembled together. 35. And one he had answered them well, he to inherit eterna life? 26. And
of them, adoctor of thelaw, put put a question to him, Which is he said to him, What is written
aquestion to him, tempting him, the first commandment of all? in the law? How readest thou?
and saying, 36. Master, whichis 29. And Jesus answered him, 27. He answering said, Thou
the great commandment in the The first of all the shatlovetheLordthy Godwith
law? 37.Jesus saith to him, commandments is, Hear, O al thy heart, and with all thy
Thou shalt love the Lord thy Israel, the Lord our God is one soul, and with all thy strength,

69 “Contrala secte des Sadduciens, leurs adversaires;,” — “against the sect of the Sadducees, their adversaries.”

70 “Que ce fussent les Sadduciens qui emportassant la victoire par dessus Christ;” — “that it should be the Sadducees who
carried the victory over Christ.”

71 “Un docteur de laloy;” — “adoctor of the law.”
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God with all thy heart, and with Lord. 30. And, Thou shalt love and with all thy mind; and thy
al thy soul, and with al thy the Lord thy God with al thy neighbor as thyself. 28. And he
mind. 38. This is the first and heart, and with al thy soul, and said to him, Thou hast answered
great commandment. 39. And with all thy mind, and with all right: do this, and thou shalt live.
the second is like it, Thou shalt thy strength; this is the first 29. But he wishing to justify
love thy neighbor as much as commandment. 31. And the himself, said to Jesus, and Who
thyself. 40.0n these two second, whichislikeit, isthis, is my neighbor? 30. And Jesus
commandments the whole law Thou shalt love thy neighbor as answering said, A certain man
and the prophets depend. thyself: there is no other went down from Jerusalem to
commandment greater than Jericho, and fell among robbers,

these. 32. And the scribe said to who even stripped him of his

him, Master, thou hast answered raiment, and, having wounded

well with truth, that thereisone him, went away, leaving him

God, and there is no other half-dead. 31. And it happened

besideshim. 33. And that to love that a certain priest came down

him with all the heart, and with that way, and having seen him,

al the understanding, and with passed by. 32. And in like

al the soul, and with all the manner aLevite, going near the

strength, and to love hisplace, having approached and

neighbor as himself, is better seen him, passed by. 33. And a

than all the burnt offerings and certain  Samaritan, on his

sacrifices. 34. And Jesus, when journey, cameto him, and when

he saw that he had replied he saw him, was moved with

skillfully, said to him, Thou art compassion. 34. And

not far from the kingdom of approaching, bound up his

God. And after that, no man wounds, pouringinoil and wine;

ventured to put a question to and, setting him on his own

him. beast, conducted him to an inn,

and took care of him. 35. And,

next day, as he was departing,

he drew out two denarii, and

gave them to the landlord, and

said to him, Take care of him,

and whatever thou spendest

more, when | return, | will repay

thee. 36. Which therefore of

these three, thinkest thou, was

neighbor to himwho fell among

robbers? 37. And he said, He

who took compassion on

him. Jesustherefore said to him,

Go, and do thou in like manner.
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Although | think that this narrative has nothing more than a resemblance to what is related by

Matthew in the 22nd, and by Mark in the 12th chapter, of his Gospel, and that they are not the
same; | have chosen to collect them into one place, because, while Matthew and Mark affirm that
this was the last question by which our Lord was tempted, Luke makes no mention of that
circumstance, and seems intentionally to leave it out, because he had stated it in another passage.
And yet | do not dispute that it may be the same narrative, though L uke has some things different
from the other two. They all agree in this, that the scribe put a question for the sake of tempting
Christ; but he who is described by Matthew and Mark goes away with no bad disposition; for he
acquiesces in Christ’s reply, and shows a sign of a teachable and gentle mind: to which must be
added, that Christ, on the other hand, declaresthat he isnot far from the kingdom of God. L uke, on
the other hand, introduces a man who was obstinate and swelled with pride, in whom no evidence
of repentance is discovered. Now there would be no absurdity in saying that Christ was repeatedly
tempted on the subject of true righteousness, and of keeping the Law, and of therule of agood life.
But whether Luke hasrelated thisout of its proper place, or whether he has now passed by the other
guestion — because that former narrative relating to doctrine was sufficient — the similarity of
the doctrine seemed to require me to compare the three Evangelists with each other.

L et usnow seewhat wasthe occasion that led this scribeto put aquestion to Christ. It isbecause,
being an expounder of the Law, he is offended at the doctrine of the gospel, by which he supposes
the authority of Moses to be diminished. At the same time, he is not so much influenced by zeal
for the Law, asby displeasure at |osing some part of the honor of histeaching. Hethereforeinquires
at Christ, if he wishes to profess any thing more perfect than the Law; for, though he does not say
thisin words, yet his question is ensnaring, for the purpose of exposing Christ to the hatred of the
people. Matthew and Mark do not attribute this stratagem to one man only, but show that it was
done by mutual arrangement, and that out of the whol e sect one person was chosen who was thought
to excel the rest in ability and learning. In the form of the question, too, Luke differs somewhat
from Matthew and Mark; for, according to him, the scribe inquires what men must do to obtain
eternal life, but according to the other two Evangelists, he inquires what is the chief commandment
inthe law. But the design isthe same, for he makes a deceitful attack on Christ, that, if he can draw
any thing from hislipsthat is at variance with the law, he may exclaim against him as an apostate
and a promoter of ungodly revolt.

Luke 10:26. What is written in the law? He receives from Christ a reply different from what
he had expected. And, indeed, no other rule of aholy and righteous life was prescribed by Christ
than what had been laid down by the Law of Moses; for the perfect love of God and of our neighbors
comprehends the utmost perfection of righteousness. Y et it must be observed, that Christ speaks
here about obtaining salvation, in agreement with the question which had been put to him; for he
does not teach absolutely, as in other passages, how men may arrive at eternal life, but how they
ought to live, in order to be accounted righteous in the sight of God. Now it is certain that in the
Law there is prescribed to men a rule by which they ought to regulate their life, so as to obtain
salvation in the sight of God. That the Law can do nothing else than condemn, and is therefore
called the doctrine of death, and is said by Paul to increase transgressions, (Romans 7:13,) arises
not from any fault of its doctrine, but because it is impossible for us to perform what it enjoins.
Therefore, though no man is justified by the Law yet the Law itself contains the highest
righteousness, because it does not falsely hold out salvation to itsfollowers, if any onefully observed

33


http://www.ccel.org/b/bible/asv/xml/asv.Luke.10.xml#Luke.10.26
http://www.ccel.org/b/bible/asv/xml/asv.Rom.7.xml#Rom.7.13

Comm on Mat,Mar,Luk (V3) John Calvin

all that it commands. 2 Nor ought we to look upon this as a strange manner of teaching, that God
first demandsthe righteousness of works, and next offers agratuitous righteousness without works;
for it is necessary that men should be convinced of their righteous condemnation, that they may
betake themselves to the mercy of God. Accordingly, Paul (Romans 10:5, 6) compares both kinds
of righteousness, in order to inform us that the reason why we are freely justified by God is, that
we have no righteousness of our own. Now Christ in thisreply accommodated himself to the lawyer,
and attended to the nature of his question; for he had inquired not how salvation must be sought,
but by what works it must be obtained.

Matthew 22:37. Thou shalt love the Lord thou God. According to Mark, the prefaceisinserted,
that Jehovah alone is the God of Israel; by which words God supports the authority of hislaw in
two ways. For, first, it ought to be a powerful excitement to the worship of God, when we are fully
convinced that we worship the actual Creator of heaven and earth, because indifferenceisnaturally
produced by doubt; and, secondly, because it is a pleasing inducement to love him, when he freely
adopts us as hispeople. So then, that they may not hesitate, as usually happensin cases of uncertainty,
the Jews are informed that the rule of life is prescribed to them by the true and only God; and, on
the other hand, that they may not be kept back by distrust, God approaches to them in a familiar
manner, and reminds them of his gracious covenant with them. And yet there is no reason to doubt
that the Lord distinguishes himself from al idols, that the Jews may not be drawn aside from him,
but may adhere to the pure worship of God himself. Now if uncertainty does not keep back the
wretched worshippers of idolsfrom being carried away to the love of them by impetuous zeal, what
excuse is left for the hearers of the Law, if they remain indifferent, after that God has revealed
himself to them?

What follows is an abridgment of the Law, ™ which is aso found in the writings of Moses,
(Deuteronomy 6:5.) For, though it isdivided into two tables, thefirst of which relatesto the worship
of God, and the second to charity, Moses properly and wisely draws up this summary, ™ that the
Jews may perceive what isthe will of God in each of the commandments. And although we ought
to love God far more than men, yet most properly does God, instead of worship or honor, require
love from us, because in this way he declares that no other worship is pleasing to Him than what
isvoluntary; for no manwill actually obey God but he who loves Him. But asthe wicked and sinful
inclinations of the flesh draw us aside from what is right, Moses shows that our life will not be
regulated aright till the love of God fill al our senses. Let ustherefore learn, that the commencement
of godliness is the love of God, because God disdains the forced services of men, and chooses to
be worshipped freely and willingly; and let us also learn, that under the love of God isincluded the
reverence due to him.

M oses does not add the mind, but mentions only the heart, and the soul, and the strength; and
though the present division into four clausesis more full, yet it does not alter the sense. For while
Moses intends to teach generally that God ought to be perfectly loved, and that whatever powers
belong to men ought to be devoted to this object, he reckoned it enough, after mentioning the soul
and the heart, to add the strength, that he might not leave any part of us uninfluenced by the love

72 “S'il s'en trouvoit quelqu’ un qui observast entierement ce qu’ elle commande;” — “if any one were found who observed
entirely what it commands.”

73 “Un abbregé ou sommaire de laLoy;” — “an abridgment or summary of the Law.”

7 “Moyse afort bien et sagement comprins le tout en ce sommaire;” — “Moses has very properly and wisely comprehended

the whole in this summary.”
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of God; and we know also that under the word heart the Hebrews sometimes include the mind,
particularly when it is joined to the word soul What is the difference between the mind and the
heart, both in this passage and in Matthew, | do not trouble myself to inquire, except that | consider
the mind to denote the | oftier abode of reason, from which all our thoughts and deliberations flow.

It now appears from this summary that, in the commandments of the Law, God does not ook
at what men can do, but at what they ought to do; sincein thisinfirmity of thefleshitisimpossible
that perfect love can obtain dominion, for we know how strongly all the senses of our soul are
disposed to vanity. Lastly, we learn from this, that God does not rest satisfied with the outward
appearance of works, but chiefly demands the inward feelings, that from a good root good fruits
may grow.

39. And the second is like it. He assigns the second place to mutual kindness among men, for
the worship of God is first in order. The commandment to love our neighbors, he tells us, is like
the first, because it depends upon it. For, since every man is devoted to himself, there will never
be true charity towards neighbors, unless where the love of God reigns; for it isamercenary love
6 which the children of the world entertain for each other, because every one of them has regard
to his own advantage. On the other hand, it is impossible for the love of God to reign without
producing brotherly kindness among men.

Again, when Moses commanded us to love our neighbors as ourselves, he did not intend to put
the love of ourselves in the first place, so that a man may first love himself and then love his
neighbors; asthe sophists of the Sorbonne are wont to cavil, that arule must always go before what
it regulates. But as we are too much devoted to ourselves, Moses, in correcting this fault, places
our neighbors in an equal rank with us; thus forbidding every man to pay so much attention to
himself as to disregard others, because kindness unites al in one body. And by correcting the
self-love (p1Aavtiav) which separates some persons from others, he brings each of them into a
common union, and—asit were—into amutual embrace. Hence we conclude, that charity isjustly
pronounced by Paul to be

the bond of perfection, (Colossians 3:14,)
and, in another passage, the
fulfilling of the law, (Romans 13:10;)

for all the commandments of the second table must be referred to it.

Luke 10:28. Do this, and thou shalt live. | have explained a little before, how this promise
agrees with freely bestowed justification by faith; for the reason why God justifies usfredly is, not
that the Law does not point out perfect righteousness, but because we fail in keeping it, and the
reason why it is declared to be impossible for usto obtain life by it is, that

it isweak through our flesh, (Romans 8:3.)

So then these two statements are perfectly consistent with each other, that the Law teaches how
men may obtain righteousness by works, and yet that no man is justified by works, because the
fault lies not in the doctrine of the Law, but in men. It was the intention of Christ, in the meantime,
to vindicate himself from the calumny which, he knew, was brought against him by the unlearned
and ignorant, that he set aside the Law, so far asit is a perpetual rule of righteousness.

75 “L’entendement;” — “the understanding.”
76 “Car I"'amour qu’ ont les enfans de ce monde les uns envers les autres n’ est point une vray amour, mais est une amour
mercenaire;” — “for the love which the children of the world have for each other is not atrue love, but is mercenary love.”
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29. But he wishing to justify himself. This question might appear to be of no importance for
justifying aman. But if we recollect what was formerly stated, that the hypocrisy of men iselderly
detected by means of the second table—for, while they pretend to be eminent worshippers of God,
they openly violate charity towards their neighbors—it will be easy to infer from this, that the
Pharisee practiced thisevasion, in order that, concealed under the false mask of holiness, he might
not be brought forth to light. So then, aware that the test of charity would prove unfavorable to
him, he seeks concealment under the word neighbor, that he may not be discovered to be a
transgressor of the Law. But we have aready seen, that on this subject the Law was corrupted by
the scribes, because they reckoned none to be their neighbors but those who were worthy of it.
Hence, too, this principle was received among them, that we have a right to hate our enemies,
(Matthew 5:43.) For the only method to which hypocrites can resort for avoiding the condemnation
of themselves, isto turn away asfar asthey are able, that their life may not betried by the judgment
of the Law.

30. And Jesus answering said. Christ might have stated simply, that the word neighbor extends
indiscriminately to every man, because the whole human race is united by a sacred bond of
fellowship. And, indeed, the Lord employed thisword in the Law, for no other reason than to draw
us sweetly to mutual kindness. The commandment would have run more clearly thus. Love every
man as thyself. But as men are blinded by their pride, so that every man is satisfied with himself,
scarcely deignsto admit othersto an equal rank, and withholds from them the duties he owes them,
the Lord purposely declares that all are neighbors that the very relationship may produce mutual
love. To make any person our neighbor, therefore, it is enough that he be, a man; for it isnot in
our power to blot out our common nature.

But Christ intended to draw the reply from the Pharisee, that he might condemn himself. For
in consequence of the authoritative decision being generally received among them, that no manis
our neighbor unlessheisour friend, if Christ had put adirect question to him, he would never have
made an explicit acknowledgment, that under the word neighbor all men are included, which the
comparison brought forward forces him to confess. The general truth conveyed is, that the greatest
stranger isour neighbor, because God has bound all men together, for the purpose of assisting each
other. He glances briefly, however, at the Jews, and especially at the priests; because, while they
boasted of being the children of the same Father, and of being separated by the privilege of adoption
from the rest of the nations, so as to be God's sacred heritage, yet, with barbarous and unfeeling
contempt, they despised each other, asif no relationship had subsisted between them. For there is
no doubt that Christ describes the cruel neglect of brotherly kindness, with which they knew that
they were chargeable. But here, as | have said, the chief design is to show that the neighborhood,
which lays us under obligation to mutual offices of kindness, isnot confined to friends or relatives,
but extends to the whole human race.

To prove this, Christ compares a Samaritan to a priest and a Levite. It is well known what
deadly hatred the Jews bore to the Samaritans, so that, notwithstanding their living close beside
them, they were always at the greatest variance. Christ now says, that a Jew, an inhabitant of Jericho,
on his journey from Jerusalem, having been wounded by robbers, received no assistance either
from a Levite or from a priest, both of whom met with him lying on the road, and half-dead, but
that a Samaritan showed him great kindness, and then asks, Which of these three was neighbor to
the Jew? This subtle doctor could not escape from preferring the Samaritan to the other two. For
here, asin amirror, we behold that common relationship of men, which the scribes endeavored to
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blot out by their wicked sophistry; 77 and the compassion, which an enemy showed to a Jew,
demonstrates that the guidance and teaching of nature are sufficient to show that man was created
for the sake of man. Hence it isinferred that there is a mutual obligation between all men.

The allegory which is here contrived by the advocates of free will is too absurd to deserve
refutation. According to them, under the figure of a wounded man is described the condition of
Adam after thefall; from which they infer that the power of acting well was not wholly extinguished
in him; because heissaid to be only half-dead. Asif it had been the design of Christ, inthis passage,
to speak of the corruption of human nature, and to inquire whether the wound which Satan inflicted
on Adam were deadly or curable; nay, as if he had not plainly, and without a figure, declared in
another passage, that all are dead, but those whom he quickens by his voice, (John 5:25.) Aslittle
plausibility belongs to another allegory, which, however, has been so highly satisfactory, that it
has been admitted by almost universal consent, as if it had been a revelation from heaven. This
Samaritan they imagine to be Christ, because he is our guardian; and they tell us that wine was
poured, along with oil, into the wound, because Christ cures us by repentance and by a promise of
grace. They have contrived a third subtlety, that Christ does not immediately restore health, but
sends usto the Church, as an innkeeper, to be gradually cured. | acknowledge that | have no liking
for any of these interpretations; but we ought to have a deeper reverence for Scripture than to reckon
ourselves at liberty to disguiseits natural meaning. And, indeed, any one may see that the curiosity
of certain men has led them to contrive these speculations, contrary to the intention of Christ.

M atthew 22:40. On these two commandments. | now return to Matthew, where Christ saysthat
all the Law and the prophets depend on these two commandments; not that he intends to limit to
them 7 all the doctrine of Scripture, but because al that is anywhere taught as to the manner of
living a holy and righteous life must be referred to these two leading points. For Christ does not
treat generally of what the Law and the Prophets contain, but, in drawing up his reply, states that
nothing elseisrequired in the Law and the prophets than that every man should love God and his
neighbors; asif he had said, that the sum of a holy and upright life consists in the worship of God
and in charity to men, as Paul states that charity is

the fulfilling of the law, (Romans 13:10.)

And therefore some ill-informed persons are mistaken in interpreting this saying of Christ, as
if we ought to seek nothing higher in the Law and the Prophets. For as a distinction ought to be
made between the promi ses and the commandments, so in this passage Christ does not state generally
what we ought to learn from the word of God, but explains, in amanner suited to the occasion, the
end to which all the commandments are directed. Y et the free forgiveness of sins, by which we are
reconciled to God, — confidence in calling on God, which is the earnest of the future inheritance,
— and al the other parts of faith, though they hold thefirst rank in the Law, do not depend on these
two commandments; for it is one thing to demand what we owe, and another thing to offer what
we do not possess. The same thing is expressed in other words by Mark, that there is no other
commandment greater than these.

Mark 12:32. Master, thou hast spoken well, and with truth. Mark alone mentionsthat the scribe
was softened down; and it is worthy of notice that, though he had attacked Christ maliciously, and
with the intention of taking him by surprise, not only does he silently yield to the latter, but openly

7 “Par ur fausse glose et cavillation meschante;” — “by their false gloss and wicked sophistry.”
78 “Restraindre a ce sommaire;” — “to limit to this summary.”
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and candidly assents to what Christ had said. Thus we see that he did not belong to the class of
those enemieswhose obstinacy isincurable; for, though they have been ahundred times convinced,
yet they do not cease to oppose the truth in some manner. From thisreply it may also be concluded,
that Christ did not precisely include under these two words the rule of life, but embraced the
opportunity which presented itself for reproving the false and hypocritical holiness of the scribes,
who, giving their whole attention to outward ceremonies, ailmost entirely disregarded the spiritual
worship of God, and cared little about brotherly kindness. Now though the scribe was infected by
such corruptions, yet, as sometimes happens, he had obtained from the Law the seed of right
knowledge, which lay choked in his heart, and on that account he easily allows himself to be
withdrawn from the wicked custom.

33. Is better than all burnt-offerings and sacrifices. But it appears to be incongruous that
sacrifices, which are a part of divine worship, and belong to the first table of the Law, should be
reckoned of less importance than charity towards men. The reply is, Though the worship of God
isgreatly preferable, and is more valuable than all the duties of aholy life, yet its outward exercises
ought not to be estimated so highly asto swallow up brotherly kindness. For we know that brotherly
kindness, in itself and ssimply, is pleasing to God, though sacrifices are not regarded by him with
delight or approbation, except with aview to another object. Besides, it isnaked and empty sacrifices
that are here spoken of; for our Lord contrasts a hypocritical appearance of piety with true and
sincere uprightness. The same doctrineisto be found very frequently in the prophets, that hypocrites
may know that sacrifices are of no value, unless spiritual truth be joined to them, and that God is
not appeased by offerings of beasts, where brotherly kindness is neglected.

34. But when Jesus saw. Whether this scribe made any farther progress is uncertain; but as he
had shown himself to be teachable, Christ stretches out the hand to him, and teaches us, by his
example, that we ought to assist those in whom there is any beginning either of docility or of right
understanding. There appear to have been two reasons why Christ declared that this scribe was not
far from the kingdom of God. It was because he was easily persuaded to do his duty, and because
he skillfully distinguished the outward worship of God from necessary duties. Nor was it so much
with the design of praising as of exhorting him, that Christ declared that he was near the kingdom
of God; and in his person Christ encourages us all, after having once entered into the right path, to
proceed with so much the greater cheerfulness. By these words we are al so taught that many, while
they are till held and involved in error, advance with closed eyes towards the road, and in this
manner are prepared for running in the course of the Lord, when the time arrives.

And after that, no man ventured to put a question to him. The assertion of the Evangelists, that
the mouth of adversaries was stopped, so they did not venture any more to lay snares for Christ,
must not be so understood asif’ they desisted from their wicked obstinacy; for they groaned within,
likewild beasts shut up in their dens, or, like unruly horses, they bit the bridle. But the more hardened
their obstinacy, and the more incorrigible their rebellion, so much the moreillustrious was Christ’s
triumph over both. And this victory, which he obtained, ought greatly to encourage us never to
become dispirited in the defense of the truth, being assured of success. It will often happen, indeed,
that enemies shall molest and insult ustill the end, but God will at length secure that their fury shall
recoil on their own heads, and that, in spite of their efforts, truth shall be victorious.
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Comm on Mat,Mar,Luk (V3) John Calvin

MATTHEW 22:41-46; MARK 12:35-37;
LUKE 20:41-44

Matthew Mark 12:35-37 Luke 20:41-44
22:41-46

41. And when the Pharisees  35. And Jesus answering 41. And he said to them,
were assembled, Jesus asked said, while he was teaching in How do they say that Christ is
them, 42. Saying, What think the temple, How do the scribes the son of David?42. And David
you of Christ?whosesonishe? say that Christ is the son of himself saith in the Book of
They say to him, David's. David? 36. For David himself Psalms, The Lord said to my
43. He saith to them, How then by the Holy “Spirit said, The Lord, Sit at my right hand,
doth David by the Spirit call him Lord said to my Lord, Sit at my 43. Till I make thy enemies thy
Lord, saying, 44. The Lord said right hand, till 1 make thy footstool. ® 44. David therefore
tomy Lord, Sitat my right hand, enemies thy footstool. # calleth him Lord; and how is he
till I have made thy enemiesthy 37. David himself therefore his son?
footstool? ™ 45. If David then calleth him Lord; and whenceis
calleth him Lord, how is he his he hisson? And avast multitude
son? 46. And no man could heard him gladly.
make any reply to him; & nor did
any man from that day venture
to put any more questions to
him.

Matthew 22:42. What think you of Christ? Mark and Luke express more clearly the reason
why Christ put thisquestion. It was because there prevailed among the scribes an erroneous opinion,
that the promised Redeemer would be one of David’ s sons and successors, who would bring along
with him nothing more elevated than human nature. For from the very commencement Satan
endeavored, by all the arts which he could devise, to put forward some pretended Christ, who was
not the true Mediator between God and men. God having so frequently promised that Christ would
proceed from the seed, or from the loins of David, this conviction was so deeply rooted in their
minds, that they could not endure to have him stri